
Xiid he who, remeinhering inc at the nlomellt of cleath, quits 
the  bod? and comes forth, enter< luy nature;  there is no dotlbt 
about that. Or, again, whateler i~a tu r e  he tllinks on when he aban- 
dons the body at  last. to that 0111) d o ~ s  he go, 0 son of I i ~ ~ l i t i !  hav- 
lng been always conformrd to that natnre. Therefore think on me 
at all times and fight.-Blrngavad-Gzta. 

As ic, the outer, so is the inner : as is the small, so is the great : 
there is but one law : and He that \vorketh is One. Sothing is sn~all ,  
nothing is great, in the Divine Economy.-Herftlatic Philosoph!/. 
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o$-cz;r/ docr~r?ze~zt. 

\I7here any article, or statement, has the author's name attached, he 
alone is responsible, and for those which are unsigned, the Editor will 1)e 
accoun tablc. 

( C'onfint~cd fuunz April ntlr?zbei-. ) 

I n  the few int~-oductol.!. lines with which I tool; u p  this subject, it n-as 
stated that not being a Sanscrit scl~olar I did not intend to go into ~ l l e  
commentaries u!~on the poem in that language. T h e  great mass of t l~ose 
commentaries have loolied at the dialogue from various standpoirlts. lIa11~. 
later Hindu students 11ni.e not gone bej.ond the ex~)lanaticins ~ r ~ a l i e  b!. San- 
I;alachar!.a, and ilearl!. all refuse to do more than tr:insliterate tile n , ~ ~ ~ i e s :  
0 1 '  11ie difl'erent personages referreti to in the first chapter. 

12ut tilere is the liigllest autllorit!. for reacliiry this I)oem 11 :t\\.c-ell tile 

lines. Ttic lTe(las th~111st'lves say, t11;~t 1v11at we see (,I' ti1e111, is 0111j " tile 
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disclosed STeda," and that one should stsi1.e to get a1)cive tliis clisclosetr' [vord. 
I t  is here clearly implied that the undisclosed Vedas must be hidden or 
contained in that \vhicli is apparent to tlie outer senses. Did we not have 
this privilege, then surely ~vill we be reduced to ol,tai~iing true lino\i,ledge 
solely from the facts of experience as sufl'ereii b!- the mol.tal hame, anrl fhll 
into the gross error of the materialists, who cl ;~im that illintl is 0111~.  21) effect 
1xoduced 1 ) ~ .  the physical ljsain-molecules corning into niotion. \Ye \\,oulti 
also have to follo~v the canonical rule, that conscience is a. safe ~ u i c l c  on!!. 
1vlie11 it is regulated bj. an esternal lan. such as tlie la\v of tlie c l iu~~cl i~  or of 
tlie Urahmanical caste. But we ver!, well l;rio\v tliat ~vitliin tlie materi:~1, 
apparent-or disclosed--inan, exists the retrl one \vho is undisclosed. 'I'liis 
valuable privilege of looliing for the inner sense, \vllile not straining aitcr 
impcossible meanings in the test, is 1)ermittecl to all sincere students or any 
iloly scr-iptures, Christian or I'agan. -111tl in tl!e p o e n ~  itself, Icrisllna de- 
clares that H e  will feed tlie lamp of' s1)iritual \vis~lom so that tlic real 
meaning of' his words inn!, be l:no\vn ; so too the Upnnist~;~tls u~jIiol(l the 
existence or a ficultj7 together wit11 the riglit to use it, n.Iiel.el~~. one can 
plainly discern tlie real, or undisclosed, nleaning of ll<il~. l)ool;s. I~iileeil, 
there is a scliool of occultihts n.110 holtl, as we tliinli \\.it11 reason, 11i:lt t11is 
power may be so de\-elopeti by devoted persons, that e\,en ul)on li(iari~ig the 
words of a. holy 1,001; read in a totall!. unhmiliar language, tlie true ineani11~ 
and drift of tlie htrange sentences ljecome instantly k ~ ~ o n . n . '  l'lie C1isisiian 
conlmentatoss all a.llo\v that i l l  stud!-ins tlieir Bible, tkie spirit nlust be 
attencied to ar1c1 not tlie letter. This spli-c;f is that unu7iscZuscd Veda ~vhicli 
nluvt lie loo!;ed ior bet\\.een the lines. 

Nor should the \\'ester11 student of the poenl be deterred from any 
attelupt to get at ttie real meaning, by tlie attitude of the Uratimins, ~vlic; 
hold that only B r a l ~ ~ l ~ i i l s  can 1)e told tliis real meanins, and, tjccaust' 
Krishna did not make it ~) iain,  it ma!. not be made plain now to Sudsns, 
or lo\\. caste peoljle. 157ere this vie\\' to prevail, tlien the \vliole \\Testern 
l~ocly of theosophists \voulci be excluded from iisiilg this iml)ortant booli, 
inasmuch as all persons not Hindus are ~iecessarilj. oi'Sudra caste. I<sisllna. 
did not m a l ~ e  sucli an exclusion, wliicll is only priestcraft. I-Ie was l~imself 
of skiep1iel.d caste ancl not a J3rahmin ; ailti lie says tliat any one ~ \ ' i - ~ o  listens 
to his words will receive great benefit. T h e  sole linlitation rnaile 11)- him 
is that one in \ ~ h i c h  he declares that ttiese things must not be taiiglit to 
those who do not want to listen, \vllich is just tlie sarne direction as that 
given by Jesus of Nazareth I\-hen he said, "cast not your pearls before 
swine." 

1 We have in mind all incident where a person of some slight development in this direction, 
heard read several verses fro111 the Vedas in Sanscrit-with which he had no acquaintance-and 
instantly told what the verses were about -B. 
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13ut as our  minc1.s worl; very in11ch upon suggestion or clues, ailti 
miylit in tlie absence of any liints as to where those clues are placed, be 
1ial)le tc) alto;etlier o\erlool; tlle point, \\.e must [)ear in n ~ i i ~ d  the existence 
among  tlie -\i.!-ans of a ps!-chological s!..;tem tllat gi\-es su1)stance a n d  im- 
1 ~ 1 ! s e t t "  u~tt".:~nces ~leclaretl t)y Inany Oriell t~~lists to be f(oll!. ui~\vc,~.tll!. of 
atrentilon firom a alan of' the nineteiwtli centus!, civilization. Nus neeti \\.e 

1)e re1)ulsed fi-on1 our  task llecause of a sillall accluaintance with that ;2r!.an 
!)s!.cliolorz.!-. 'I'lie moInent we are aiva1.e of its existence in tlic poem, our  
inner self is I-cad? to  liellb thc outer man to  ;:rasp after it, a~ l t i  in thc noble 
ptu-;uit of' these preat ~)hiiosol)llical ailcl nloral truths, whicli is oii1!- our  
etcsnal encle;~vol to realize thetn as ;;I 1)al-t of' ciur l)eiug, we can patientl!. 

\ n i t  iilr a perfbt:t lillo\\'leilge of the anntc)m~- ancl ftlnctions of the inner inall. 
JYe.;!ern Sanscritists ha1.e translated many important n.c)l.ds into tllc 

\.el.!. lo~vest of their real meanings, 1)ciiig tlralvn an-a!- from the true 1 ) ~ .  tliv 
incomplete \I7estei.n ps!.chological ant1 spiritual l ; no~~ledge ,  clr ha\-e nliscd 
them u p  hopeles..;ly. Such tvords as JGz?-r?z;~ an(1 Ujltr/-//~iz are not unc1i.1.- 
s~oc);~. Dht1/./)1~7 n ~ e a ~ ~ s  Lir-iil, and is ~ ~ : n r r n l l !  turned i ~ t o  t r ' l r ! ~ , ,  or sai(1 LO 

refer rnesel!~ to some rule del)enciins upon lluillnn zon\.eiltion, \vilereas it 
~ n e a n s  an in l~e ren t  property of the iacuitie:; or of tlie whcjle man ,  or e\.en 01- 
a n ~ ~ l i i n g  in the cosmos. 'l'llus it is saicl that it is the duty, or I ) l ~ a r n ~ a ,  0 1 '  

fire to burn. I t  al\vays n-ill 1)urn ant1 ;llus d o  its \\hole t l u ~ y ,  lla\.ing 1 1 0  

con.;cionsne~s, 1~11ile nlan alone lias tlie pon.er t o  retard liis " jourlley to tllL' 
llenrr of the Sun," 1)). refusing tto j)erform Ilk pro~)t:riy aj)pointerl al1{1 
plainl!. evicletit T)l~nrrna. So agnin, wticn we read in the 13llaga1.,1tl-(;i!;1! 
tliat tlio.;e \v11a depart this iife, " in the lil-igl~t half of the mo(-)n, i l l   lie h i s  

~non t l i s  of the sun's Sort11el.n course " wi l l  $0 to etet'i~al sal\.atioii, ~ v l i i  lc 
utl~c'rs " 1 ~ 1 1 0  tlepal-t in  tllc :itioin!- niglit o f  tlic nlc~on's dark .se;~son ~ ~ l l i l c  
the s ~ i n  is in the Sout l~ern llalf of hi.; pltli," ascend for a tinie to tlic i;l.~on'~ 
r e ~ i o n ,  to be retxjrn o n  this e ; ~ r ~ \ i ,  0111. Orientalists tell us this is s l ~ c e l  libll~.. 
and we are unable to conti-aciict them. I!ut i f  11.e l;no\v that the ,ir!.ans: 
~vitll a com~)rehensive l;nc)\vledge of the ixst and never in l la l~monio~is  cor- 
r~.sp"nclencc rcizning throughout tile milcrocosln, in s1)cnliing thus incaiit to 
admit that the 11n:llan being t113y Le or not in a state of developmelit i11 

strict co~iformity to tile l~r is l i t  or dark nlc):)n, the verse l~ecoines clear. 'l'ile 
materialistic critic will take the verse in tlie fburth cliapter which sa!-s tljat, 
' , lie who eats of tlie aml~rosia  left from a sacrifice passes into the suprenle 
spirit," a n d  ask us holy the eating of thc remnants of a burnt  offering can 
confer salvation. ll'hen, ilon.e\.er, we Itno\\ tliat J I an  is the altar a11d tlle 
sacri fice, and tliat this tz??zb/-o.c~~;l is the /cifecL~b?z q f s@i-dual cz~lfivtrfi07z \vllicli 
he eats o r  incorporates into liis being, the Xrj.ail is vindicated and  we are 
saved from despair. 

A strange similarity on  o n e  point may be noticed between our  poem 
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and the old Hebrew record. T h e  Jews were prep~red  by certain experiences 
to enter into the promised land, but were unable to do so until they tiatl 
enFged in mighty conflicts withH ivites, Jebuziteq, I'erizites, a n d h  niala1;ite.i.. 
Here we find that the very opening verse signalizes a war. 'I'he old, blind 
king DhritarAslitra asks his prime minister to tell hiin \\.hat these opposing 
forces of Pandoos and I<ooroos have been doing assemblecl as they are re- 
solved upon war. So too the Jews assemblecl upon the 1,ol-ders of the 
promised land, resolved on conflict, and sustained in their resolve 1,:. the 
declarations of their God n-ho had brought them out of the darkness of 
Egypt, carried on the fight. E g ~ p t  \vas the place where they had, in m!-stic 
language, obtained corporification, and stantis for ante-natal states, for 
unformed chaotic periods in the beginning of evolution, for the gestation in 
the womb. We are on the eve of a gigantic combat, we are to rush into 
the midst of " a  conflict of savages." If this opening verse is uncierstood as 
it was meant, we are given the key to a magnificent system, anct sfla11 not 
fall into the error of asserting that the unity of the poem is destro!-ed. 

Dhritarashtra is blind, 1)ecause the body, as such, is blind in e\.er!- wa!-. 
Some one has said-Goethe I t1iinl;-that the ol(i pagan religions 

taught men to 1001; up,  to aspire cdntinually toward the greatness which 
was really his to achieve, and thus led him to regartl himself as but little 
less, potentially, than a God ; while the attitude of Inan under the Christian 
system is one of humility, of bowed head and lowered eyes, in the presence 
of his God. I n  appro,~cliing the "jealous God" of the 3Iosaic dispensa- 
tion, i t  is not permissible to assume an erect position. This change of 
attitude becomes neces~ary as soon as n-e postulate a Deity who is outsicle 
ant1 bejrond us. And J-et it is not due to ttle Christian scriptures in thenl- 
seives, but solely to the wrong interpretation given them by priests ant1 
churches, and easily believed by a weak hutnanity that needs a supp!.brt 
be!.ond itself on which to lean. 

'The Aryans, holding that man in his essence z:c God, naturally 1ool;etl 
u p  to Him and referred everything to Him. They therefore attributed to 

the material of the body no power of sight or feeling. And  so Dhritarashtr-a, 
who is ??ruiei-Gzl e.~.~:rft.~zce! in \vhich thirst for its renewal inheres, is bliiic-i. 

T h e  eye cannot see nor the ear heal-, of themsel~es. In the Upanishads 
the pupil is aslied : " \\'hat is the sight of the eye, and the hearing of tlie 
ear ?"  replying, that tlicse powers reside solely with inner organs of the soul, 
u.;ing tlie material body as the means ior experiencing the pl~enomena of' 
m;lterial life. 1TTithout the 1,resenc.e of this ind\velling, informing, hearin? 
and secing power-or being-this collection of particles no\v deified 
Co/!r' is tiead or biincl. 

'I'llese ~)iiilosoplier.i wei-e not behind our r~ineteenth centusy. Bos- 
co~i tch ,  tllc Italian, I;<~:-aclay, Fislce a~lrl other moilerils, have cc~nclutled that 



we cannot even see or kno\\r tlie vztrlkr- of which these bociiei and the 
di /Yerent sa;~.s tanc~s about 11s are m ~ d e  up, ant1 that the ultimate resl )!u- 
tion is not into atoms finely divided, 1)ut into " points of dynamic f o ~ c e  '; 
anci the~efore, we cannot I;nonl a piece of ]roil, we only know thephe7lo//lerzn 
i t  produces. This position is an ancient Alr-!.ail one, n.ith another addeii- 
that the real perceiver of thos;c plienonnena is the SeIJ: 

I t  is only by an  acceptance of this pllilosoyjliy, that we \\.ill ever coln- 
prehenci the facts of  nature ivhich our lcience is so  jabor-iousl!. notin: nnrl 
clc~ssii).ing. But that science ig11c)res a large mass of pl~enon~ena.  \veil lillo\\.il 
to spiritualists here and to ascetics in Asia, because the actual existence of 
the Self as the final support of every phase of consciousness is clenicd. 
b b  'I'he disappearance of the ascetic is a possibilit!.." But the \Irest denies it, 
n-hile it is doubtful if even spiritists will admit that any living man car1 
cause that phenomena l i ~ l o ~ l l  as "form ' ' to clisappear. They are, ho\ve\.er, 
willing to grant that a "materialized spirit for111 " may tlisappear, o r  that 
some mediums are living who have clisappeared while sitting in a chair, 
either as an actual dissipation of molecules or by being covered as with a 
veil1 

I n  those instances the thing happened without l~nowledge or effort 011 

the part of the medium, who was a passive agent. But the Eastern ascetic 
possessing the power of dkappearing, is a person who has meditated upon 
the real basis of what we lirlonr as " form," with the doctrine ever in view, 
as stated by Boscc~vitch and Faraday, that these phenomena are not realitic5, 
per s~e, and adding that all must be referred to the Self. *\nd so we fintl 
Patanjali in his compilation o f  Yoga aphorisms stating the matter. In his 
t\vent!-f rst aphorism Bouli 111, he says that tlle ascetic being an-are that 
form, as such, is nothing, can cause himself to d i s a p p e a r . I t  is not tliflicult 
to explain this as a species of hypnotism or ps~clioligizing performed b!. the 
ascetic. But such sort of explaining is only the moclern methocl of getting 
out of a difficultjr by stating i t  over again in new terms. Not until it is ad- 
mittecl that the Self eternall!. persists and is a l \ \~a~.s  unmodified, \rill an!- real 
ltno~vleclge be acquired by us respecting these matters. In  tliis Pntanjali is 
iery clear in his seventeenth ,4pliorism, Booli 11-., where he says : "'Tlie 
modifications of the mental state are al~vays known, because the presiciing 
spirit is not niodified." 

We must admit the blindness of Dli~itarashtra, as body, ancl that our 
consciousness and ability to know anything whatever of the moclifications 
going on in the organisnl, are due to the "presiding s iri " 

- - - - - -- -- - - - --- - - - - - - . - - - . .P  t: -- A 

1 For azl instan(.e see Olcott s "Z?~ople front tlie cther tuo~-ld," respecting a feliiale 111ediluli. 
-W. D. 

2 Tlle ril~horism reads : ''Dy performing Sa~~xanla-restraint (or nletlitatio~l)--al~out fornl, its 
l,ower c~f l~eiltg aplxehended (by  the scer'r rye) being checked, a i i~ l  Iul~lizlo~isl~ess, the property of thc 
organ of right, 11aving no connectioll ~ ~ i t h  its object (that is the form), the resnlt is the diual)l~enr- 
ii1lc.e uf the ascetic."-W. B. 
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So this old, blind rajah is that part of man, \vliich, containing the 
principle of thirst for existence, holds material life. T h e  Ganges 1)ounding 
his plain on one side typifies tlie sacred sti-e;~m of spiritual life incarnated 
here. 

At first it flows do\irn unperceived by us, througli tlie spiritual spheres, 
coining at last into what we call matter, \\here it ~nanifcsts itself-hut !.et 
remains unseen, until at last it flo\irs illto the sea-or death-to be clra\vn 
up again by the sun-or tile Karma of reincarnation. ?'he plain is sacr-etl 
because it is the " temple of the Holy (;host." Iiuru-Kshetra sliould then 
read : " T h e  body \ ~ h i c h  is acquired by Karma." So the King does not ask 
\rrkiat this body itself has been doing, but what have tlie followers of material 
existence, that is the entire host of lower elements in nlan by which he is at- 
tached to physical life, and the followers of Pandu, that is the entire set of 
spiritual faculties, been doing on this sacred plain. 

I t  follows then that the enumeration of generals and colllmanders 
gone into by the prime minister in rep]!, to the king, must be a catalogue of 
all the lower and higher fixculties in man, containing also, in the names 
adopted, clues to powers of our being only at present dinll!, guessed at in 
the West or included in such vague terms as ljraiix and 3Iind. \ ITe find 
these generals given their appropriate places upon either side, and see also 
that they have assigned to then1 various distinctive weapons, \\.hi& in man!. 
cases are flourished or exhiljited in the preliminary movements, so that our 
attention may be drawn to them. \\'ILLIAJI BREFION. 

f To be c o n f z i z ~ ~ e d . ~  

NGA ION. 

Is it 111y dooi11, tllough lliaily luyriad years 
Ant1 many a rllythnlic life a ~ l d  death to rise 
, . 
1 o t l ~ e  rich call11 of the ilirvana skies 

That  s\vail~~\vs tliii mortality of tears? 
On hol)e<, tlespairs. reniorses, passio~~s,  fears, 

Shall T tlieli clo-e my  long-enduring eyes, 
Nor severed selfllootls foilclly recognize 

Througllout their ~nnltitudinous careers? 
Shall 1 with joy feel that uuending rest 

3Iel1 my full being in its tlrowsy tide, 
Sever axnin to ,in, or weep, or plot1 ? 

Or will I sllrieli, with me~llol-y-matldened breast, 
" C) give me 1)acl; that llun~all love whicll diecl 

1:cfore 1 sou;lit identity wit11 God ! " 
,2. E. L.ISCAS.TER. 



There is no more misunderstood or misapplied word than " Aleclium." 
Having been appropriated 1)y the Spiritist, it is as a natural result, to-day 
s ~ ~ ~ ~ p ~ s e t l  to mean just mhat he malies it mean. 

3Ien take a word, saddle it with a meaning, ride it rougli shod on a 
full gallop over and into every thing until other men shrink in terror from 
it ; or else he stands and curses it for a vile and useless thing. Those who 
have given the word its present meaning, ascribing all things to the work of 
clisembodied spirits, have made the JIedium what he is, and taking to their 
bosoms the Fran1;enstein 1vlio111 they have raised-hug him close, whether 
he be angel or devil. So long as the AIeduim gives forth the utterances of 
" Slpli-ills" it matters not at all ~rhetlier they are the words of divine truth, 
pure lies, or the thoughts of the Medium ; without the slightest true effort to 
discover the source, all is accepted and claimed for Spirits. This and some 
other modes of proceeding have discouraged many intelligent students from 
researches touching hIediumship, and caused all men: outside of a limited 
number, to distrust or fear the name. 

Nevertheless Mediumship does esist, no matter how much it may be 
reviled or we be prejudiced against it. But lrediumship does not consist 
wholly in realit!. of so called communications from dead men, or the alleged 
materializntion of Spirit forms through whose veins the red blood of Sature 
courses, and whose breaths frequently bear a suspicious odor of onions. 
While there is not one of the pliases of Spiritism which is not founded upon 
a truth, yet these demonstrations almost generally are the results of unscru- 
pulous pel-sons seeking gain or self. Medium gaining a little linon.let1ge 
of some u~ifamiliar occult law, takes it for granted that all is learned, calls it 
a spirit, and imnletliately applies it to his own purposes. Fintling he can go 
only a certain length with it, instead of seeking further knowledge, lie strains 
and improvises upon it, to gain his ends or the gold he covets. We do not 
say they are nclt l lediums for they are. All the charlatans and pretenders 
wlio cling to the sliirts of ,Sj)iritism also. They are 3Iediums for the lower 
passions and elementals. The  errol. of Spiritists lies in the fact that they 
ascril~e alZ things to  spirit^. Clail-auclience, Clairvoyance, Psj,chometr!-, 
Hyp~lotism, etc., are all claimed as the worl; of a Spirit 01. Control. 

A11 men are 3Iediunls or Sensitives, and to what extent they little 
1 We do not claim that all Inen are RIetliums for Spirits of clead men, 
or that they are all in>tl.uments for the most exalted Intelligences, but they 
are 3lediums for Elementals-the embodied, the disembodiect, for those w h o  
never have or may never be embodiccl-for all that the Astral holds, and 
sometimes for that which is beyond the Astral. The!. are hIediums for 
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their o ~ v n  Inner and Higher selves or those of other Inen, and frecluently 
failing to recognize them, they call them" Spirits. " 

The  Psychometrist is a llIedium or Sensitive, b11t 11e is sucli for the man- 
ifestation of the souls of' things. T h e  Hypnotic also, but he is for the 
manifestation of his own and the latent pon7ers of other mortals. ?'he 
Clairvoyant sees that \ ~ h i c h  is recorded on the .-lstl-a]. 

Ttie Clairaudlent ma!. hear the voices of  Spirits, he may cluite as easily 
hear the thought, but unspolcen words, of other living men, the voices 
of forces or that of his on.n unrecognized Inner or Higher Self. 

Upon the Astral Light all things are recorded ; the knowledge of ages, 
the acts of all time, the forms of all who have died and all ~ h o  live, the 
thoughts of all who have ever existed or do exist are photngraphe(1 upon it. 
I t  has been and is being clail!. admitted more freely by wise men, that tl-I~J-e 
are other forces and powers in Nature of \\.hi& we, largely, have little 
knowledge. T h e  souls of animate and inanimate things, the liglits, colors 
and auras of  non-lun~inous bodies, the powers of and forces exerted I,!. im- 
movable or quiescent things, and the effects of all tliese upon the human 
organism, are realized only to a slight extent by the enlightenecl ant1 un- 
prejudiced scientist, and f~illy linoivn only to the f m e  occult student. 

'I'hought passes to and fro from man to man. *4t a higher level it does 
the same from higher intelligences to man, and all in a sphere beyond the 
material. Men, from dil'ferent causes, rising to different levels a b o ~ e  their 
ordinary outer selves, come into the Astral where all is spread out before 
them. They see ancl read only that for mliich they are fitted, and cornpre- 
hend only that for which they are prepared. Through conscious or uncoil- 
scious exaltation they rise into or come in contact \vitti some current of thought 
or unspolcen word which enters their brains by divers roads. Comprehendetl 
partly perhaps, but being entirely foreign to their normal personal manner 
of thinking-ltnowing the!, have heard a voice-it is ascribed to a Spirit, 
although in fact it may be the thous-llt of a living man they hear, feel, see or 
are repeating. All men who by effort, training, or super-sensitive personalit!-, 
lift themselves consciousl~. or are lifted unconsciously above the material, 
and secure the ~\.is(lom lino~vledge and inspiration of other planes, are 
mediumistic. 

Every student who has sought the Occult and attained his object has 
been a Aledium, from Bucitlha,Pythagoras,Zoroaster, L4pollonius, Plato, Jesus, 
Boehme, down to those of later times or of to day. 

T h e  Adept as well as the Chela, the Initiate as \yell as the Neoplij-te, 
the >raster as well as the Student. T h e  Chela is but the IIedium for his 
own latent possibilities-his IIaster and Nature's 1an.s. The  Neoph: te like- 
wise, for all by a striving for a high ideal, seek to place themselves upor] a 
plane n~tiere Occult Ian-s may makc themselves visible or intelligil~le thrc>uzh 
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their agency, and the silent voices of the Great Unseen become audible, be 
the!. individualized or diffused through all space as forces are. All things 
speak and convey a meaning, nothin? is silent-all things speak from the 
monad, through all nature, forces, spheres, and space to the Onlniscient 
silence-the ever living ?Vord, the voice of the A11 IVise, and all men hear 
or feel some of these in some way and are RIediums for them. 

Forces there are which wait but the will or desire of souls to spring into 
a certain degree of human intelligence, and mafie themselves heard to and 
through the one who has brought them into hlaterial I~fe. 

Alan's body is but a hIediuin. If it be not for his own Inner and 
Higher Self;  then it is for those of other men ; for we express the thoughts 
and acts of others quite as often as our mvn. 

There has never been a wise or good word spoken, a note of true music 
sounded, a line of true poetry penned, a harmonious blending of color 
painted that was not the result of I1Iecjiumship. There never was an occult 
law explained, a divine mystery revealed through man, chela, student, Adept 
or hlaster, that \\-as not the result of 3Iediumship. 

T h e  Master is higher than the chela who is his &Tedium. There is 
something higher than the Rlaster, and he is Its hledium ; looked at in its 
true light nlediumship is one of the wonders of the Creator. H e  who 
possesses most of this gift, realizing what it is and knowing how to wisely 
use it may feel himself supremely blest. 'I'he Mystic and true Theosophist 
realizing what a 3Iedium really is, may well hesitate before he joins with 
those wllo cast a s ~ d e  divine wisdom because it has conle through an 
instrument cjeclared in horror by some to be hIediumistic. 

ALBERI US. 

G O E ~ H E ' S  FAUSV. 
[A PAPER REAI) BEFORE T H E  JlALIjEN TIIEOSOPHICAL SOCIETY.] 

I r  'hvo PARTS. 

PART I. 

It' the question were asked, what one literary work best represents the 
spiritual and intellectual problems of the eighteenth and nineteenth cen- 
turies, the majority of educated and thoughtful men would, I think, answer, 
Goethe's Faust. As the Divina Commedia represents the whole intellectual, 
social and moral nlo\re~llent of Dante's time, so Goethe's poem ma)- be said 
to include the whole spirit of nlodern life, in all its phases. 

And just as in the Divine Comedy we can read in the literal sense an  
account of the author's travels through the various circles of material 
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regions of punishment, purification, and reward ; while there can be read 
also a consistent political meaning, the symbols considelet1 as referring to 
the contests then raging in Italy, where Pope, Emperor, and civic republics, 
contended for their various interests ; while deeper and truer than either, 
lies the spiritual sense, most precious of all, and as l iv~ng as ever, when the 
literal and the political interpretations have become a matter of the past ; 
so in Faust, every one who reads it may draw from it the meaning that it 
has for his special need, the answer for his special question ; and the deepest 
thinlier, the most spiritual interpreter of it will be the least I~ l ic l~ .  to clainl 
that he has fully comprehended its possibilities, or penetrated to its inner- 
most sense. . 

And the inner meaning of both these is the same ; it is the same 
question which underlies all the great Bibles of Humanity.;  how shall man, 
the imperfect, become perfect ? Each age has to meet this problem, each 
states the solution in its own form ; many are the answers, but very fen., 
only one in an  age, comes to be accepted as the voice of that age ; and the 
inner sense of these is very nearly the same, though the external forms may 
be far different. 

In  what I may have to say as to the answer which " Faust " gives to 
the universal problem, I am much indebted to the very thoughtful and in- 
structive worl; of Air. D. J. Snider, " Goethe's Faust, a Commentary." 7'0 
the theosophist, especially, this book is a perfect treasury of interpretations 
of inner meanings in Goethe's poem. 

T h e  action of " Faust" was tersely characterized by Goethe himself, in 
conversation with Ecl;erman, as " From heaven through earth to hell, and 
back to heaven." Faust himself, the hero, is the representative man, the 
type of humanity in its contest with the obstacles and ten~ptations within 
and without, which beset his path. In  the development of the Faust legend, 
\\?hat may be fairly so called, though the name of Faust is not always found 
in it, can be seen in three forms ; the medieval, the protestant, and the 
modern. 

In  the medieval, tvhich we first find about the fifth or sixth century of 
our era, the hero is known by the name of Theophilus ; he renounces the 
faith, denies its power, uses magic arts, sells himself to Satan, but is at last, 
by special interposition of the Virgin, turned from his fate, and dies penitent 
and devout. This is the medieval form of the legend ; a contest between 
the church and the devil, in which the church wins ; the eternal womanly is 
the saving element here, but in the form of the Virgin l l a r y  ; any lower 
feminine element, if present at all, is only as an  ally of the satanic power. 

T h e  Protestant Faust, the Faust of German legends, is in a certain 
sense a popular hero ; he defies everything in his ambition for knowledge 
and ponrer ; he does not generally use his compact with Satan for malicious 
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purpose. H e  must fall, the ideas of divine g-overnn~ent demantl it ; but he 
conimantls our admiration as he goes clo~vn ; he falls under the divine 
strolie, h u t  '' impavidum ferient ruinx." 

T h e  problem of our cia!- tlemands that Faust should cluestion ever?.- 
thing,  defy precedents ant1 tradition, try e\.er!- power of the human soul fc~r 
pain and joy ; and yet not perish like tlie Protestant Faust, not surrender in 
blincl f ~ i t h  to the church, lilie the medieval. ?'his is the problem that the 
poeni we are considering is to solve. 

'The poem is empliatically the work of Goetlle's whole life : begun very 
early, finished in his very last years, it illustrates every period clf his literary 
st!-le, ancl !.et it is an osganic trlhole, every part in living relation to the rest. 
-1 sliort dedication, written twenty-four years after the poet began the wol-I;, 
and in which he recalls the memories of the earlier daj*s, is f ~ l l o ~ e d  1)y 
the Prologue on the Stage, in which the manager, the actor, and the poet 
set h r t h  their various ideals of a play. Gain is the object of the manager, 
applause that of the actor, while the poet speaks from that higher standpoint 
above personal motive. One word of his I think \ye will finti gives a clue 
to the right interpretation of individual references in Goetlie's worlis. T h e  
object of the poet is " to call the indivitlual to tlie universal consecration." 
X scene, a character, may have been drawn from some event in Goethe's es- 
perience, from some person of his acquaintance ; but in the work it stands 
not merely for the individual ; we must understand it as having the univers;~l 
consecration. 

Then comes the Prologue in Heaven ; one of the grandest scenes in 
literature ; the song of the archangels defies translation ; a hint of its 
grandeur may be obtained in our language, but hardly more. 

IIAPHAEL. 

The sun-orb sings, in emulation, 
')lid brother-spheres, his nncient round ; 

I lis path predestined through Cieation 
fIe encis with step of thunder sountl. 

The  angels from his visage splendid 
Draw powel, whose measure iloile call say ; 

The  lofty \~orlis, uncolnprehentled, 
Ale bright as on the earliest clay. 

GABRIEL. 

Ant1 swift, and swift beyond conceiving, 
The splendor of the world goes round, 

Day's Eden-blightness still relieving 
The awful Night's intense profound : 

The  ocexn-tides in foam are blealcing, 
Against the rocks' deep bases hurled, 

Ailtl both, the spheric race partaking, 
Eternal, swift, are onward whirled ! 
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And rival storms abroad are surging 
From sea to land, fro111 land to sea ; 

A chain of deepest action forging 
Rouncl all, in wrathful eneigy. 

T h e ~ e  flanles a desolation, l~lazing 
Before the l'liunder's crashinq way ; 

Yet, L o ~ d ,  T l ~ y  messengers art. praisi:ig 
The gentle movement of l 'hy Day. 

THE THIIEE.  

Though still 11y them uncompiel~ended, 
From thesr the angels draw their power, 

And all Thy worlts, sul)lime a i ~ d  splendi:i, 
Are 1)right as in Creation's liour. 1 

This scene is in form much lilie the first chapter of the book of Job ; 
the celestial hierarch!- is assembled, the angels chant their grand calm 
hymn ; they seem wholly absorbed in the contemplative state, perceil~ing 
nothing of the discussioil ~t l i ich occupies the rest of the scene. Their state 
seems to 11e one of Devacl~ailic bliss, a strong contrast to man's earthly 
career of struggle, summed u p  by the words with which the Lord char- 
acterizes it , 

“y. ,s irrt . der hIensch, so !ang 'er s!rebtV 
& '  >Ian must err, as long as lie >trives." 

hIephistopheles, who later in the poem describes himself as " the 
spirit that always denies," presents himself among the sons of God ; every 
word speaks a satirical, ~ l ~ o ~ l i i n g  dissati~f:~xction and disgust with all the 
wonders of the universe ; especiallj strong is his contempt for man, the 
wretched insect, who strives to be a god, and with such absurd results. 

Heaven being represented somen~hat in the guise of a medieval court, 
hlephistopheles talies his proper place in it as the jester, the court fool ; 
considering him as such, the good-naturecl tolerance which the Lord shows 
for his half subservient, half insolent familiarity, becomes con~prehensible to  

us. I n  the clear vision of infinite wisdoln, what can the spirit of denial be 
but a mocking buffoon. As ihe Lord says to him : 

"Ich 1ial)e deines Gleichen nie gehasst. 
Voii allen Geistern, die verneinen, 
l i t  mir der Schalli am wenigslen zur 1,ast." 

"The  l ~ k e  of thee have never nloved my hate. 
Of all the denying spirits, 
The  waggihh Itnave is the least burdensome." 

,And after JIephistopheles has wagered that Faust's strivings will end 
in  his failing completely from the right way, the Lord tells him : 

" good illnil t l l ro~~gli  O ~ I S C L I I . L ' S ~  aspiration, 
IIas still an i~litiilct of the one true 11-ay." 

1 Ta>-lor's Translation. 
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?'he heavens close, and JIephi.topheles is left alone, a clia~acte~istic 
stieer from him ending the scene. 

'' I like to see the O l t l  JIan, now and rhell, 
And t~ l i e  care not to break with hinl entirely ; 
It's really very l i i~ld  In such a nol~lc lortl, 
T o  talk so social~ly wit11 n poor tlocil." 

So\ \ -  we can see that thougli the fr,~mo\vorl; of the prologue mur-11 
resembles: that of Jvl), there is tliis ~ l i f i r e n c e ;  in tile olcler poem l o b  is 
the true worshiper of Jetlovali, and S,ltan's wager is that he ser1,es only I;)r 
reivarcl: take away his prc)sperit!-, and lie will cease to \\-osship Guci. 

Jlephistopheles on the other llantl mocks at the blind strugg!es of Faust to 
reach truth, and 1vagel.s that they will end in clisappointrnent and disgust, 
and finally lead liim to the spirit c)f pure denial. 'I'he form of the psot)le~n 
has somewhat changed in 3,000 years, and tile form of its s o l u t i u ~ ~  muht 
be some\vhat different. 

The  scene is now transferreti to earth, and Faust is introducetl, and in 
the very first lines we see the conflict going on in him between the aspira- 
tion, the inner conviction that there is a higher, truer knowledge, a genuine 
wisdom ; and the spirit of negation which finds only disappointment in 
every effort to attain this lofty truth. 

Througli the first act this conflict continues in Faust's soul ; the con- 
test is as yet internal, and we hear it in the form of liis soliloqu~.. H e  has 
stuctiecl the four fCxculties, ant1 now finds that the truth is n o  more \\itbin 
his grasp than before ; he has nluch learning, but it does not give him the 
trutl~. Xo\v he turns to magic ; nrl~at tlie ordinary learning of tlie scllc~ols 
cannot give liim, he will seek frum the great spirits of nature; a n d  1,- tho 
slieer force of his aspiration he brings before 11im the two spirits, tlie n:Itul.e 
spirit and the earth spirit, but he cannot hold them, and when fur tht: 
moment he speaks to tlie earth spirit as to an  equal, he is cruslled b!- t11c 
contelllptuous reply. 

"Thour't like the Spirit which thou comprehentlest, not me  I" 
T h e  spirit disappears, and Faust, overwhelmed, exclaims : 
" Not thee ! 
lLThonl then ? 
I, image of the Gotlllead ! 
Sot even like thee ! " 
X Bnocl; at his door from his Famulus, answers his quc'stiol~. 
,, 1 his stinging repulse brings Faust clown loiver than l~efol-e. In  the 

monlent that he tliinlts himself the equal of the mighty spil-it, he is toltl he 
c:111 con~preliend ~iotkiing higher than the dull routine of  a scliolastic petiant. 
1ntc:llectual denial has again conquered aspiration. 'I'he I\-orltl call sive 
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iiinl notliing, blit at this nloment his eye falls upon a. vial on the shelf : 
another possibility opens to hinl : what he c-lespail-s o f  life gi\.inji him, death 
ma!. give' and lie raises t11e ~ ~ o i s n n  to his 1ip.r. .It this nlc>inent. fro111 n.it1l- 
out, tile Easter songs reach 11is ear : he llcsita:es, nnt! as ttie angelic s(:)n? 
rises higher and higher, 111c glass Ldls from liis Iir111tl : Ije \\.ill li\.e. 

Faust has bee11 defeated in his three attempts tc) reach t11e t ru th :  
thrc~uzh stud!; thl.oug1i magic, and t1.1rouyh cleat];. Ijilt i!' tllc mind cannot 
reach truth, it can 1)e 1lsec1 fbl- sensuous gratific:l,~icln, ant1 in tlie Ilest scene 
we see Fnust in the cc)inl)'lny outside tlie tit!. $:lie. 'I'iie F:nsrer testilal, 
~rl1icli in its spiritual sc11.e l-ieltl Faust back f1.0111 s ~ ~ i c i d e ,  non. altpears in 
the briglit spring-time. 1)ringiny out frc)111 the \\inter seclusion every fbrm of 
life. T h e  procession from the cii!., alll~rcntices, ?en-ants, students, maidens. 
citizens, soldiers, all ljrc~~iglit out  I)!. the \\.arm sun to enicy the  l lea sure of 
awakening spring and .sense, is true to the life, e\-en oi' to-day. 'I'he ease 
\\.it11 wliich the spii-itual asl~iration passes into the lo\ver emotion is sho\vn 
1))- this Easter festival culmina~in: in the Sf 111: i~nde:.  t l ~ e  T.inclen, n.11osc 
serlsuous escess is proplietic of tlie results o f  Fau-t's ncfn. tcncle~:c!-. 

Faust llinlself almost in\,ciluntaril!. invokes tile eleme:ita~.j- >pisit%, t o  
bring him, if tliey can (lo so, to a ne\r and 1,rigIitcr lil'c : and alnlost i rnn~e-  
diately the l~lacli  pc~odlc is seen running almut near tliem. 'l'l~e negati\.e 
evil half of Faust's nature has tal;en ohjt.cti\-c. torn1 : 110  long^':. is the con- 
flict to be internal on]!- : 2nd as tlie desire for a n i n ~ a i  11nl;l)iiiess lias creatctl 
the external form, the aninla1 shape is tile most fitting for it to assuine. 
Faust intuitivel!. perceives sc>metliing u~lusuai  in the (I(,:, but M'agner, lilie 
so many of the cornmcnt::tc~~-5 01' Fnust, sees a " poodle and nothin; more;" 
he is a t!.pe of t l~ose 1v110 ~ ) n s i t i ~ . e ; ~ -  ref~ise to see anytliing but the c-sternal 
husl;, and lia17e nc) pntittllct. \\.it11 tliose 1v11o clesire to cliscern an innel. n2e;ln- 
ins.  In  the nest  scene, 1;anst 112s gone liolne, tal;ing wit11 him the pootilc, 
who lies quietly down l~esitle t11e stove. 

-Ispiration is again in tile ascendant in Faust, anti he now meditates 
and coi11111ents on the first \I-ortis of the  ~ o s l x l  of John ; but as t l ~ c  sentence 
"111 ttie begini~ing was tlle Jl:or(l " inspires him to lofty thougl~ts,  the dog 
beco~nes restless ancl ullcasj-, ancl clisturl~s Faust I)!- 11arl;in: :.:nit ho\z.li~lg. 
'This remincIs us of n.11nt tile occultists teacli is a general law ; that \vl~ene~.er  
the higher past of our nature aspires and strives to the divine, tlit: l o ~ e r  part 
of one's self stirs to fiercer opposition. 

Apprehending at last that sornetkiing more than a mere animal is con- 
cerned, Faust evokes k spells of increasing pourer, the ii~nel- form from out 
the beast. First the Seal of Solomon, the interlaced triangles, as a spell for 
elemental spirits ; and n.c may note his incidental remark that these forms 
are only powerful when used by one \\rho 1;non.s the true nature of the 
elements. Stronger spells are needed, and at last are efficacious, and AIepki- 
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that 111al;es liim laugh. 

Xfier a little conversation, i11 which fiIephistopheles states clearly 
enough liis character, and is treated rather contemptuousl~ by Faust, he 
asks fi-)r leave to depart, and explains that lie must go  out by the same way 
lle came in, but is barred 1)y the pentagram, the five pointed star, traced on 
the tllresliolcl, wliic11, iniperfect in olle point, let him come i n ,  but \\.ill not 
let liim go out. T h e  la\v of Karma is recalled to us 1)y tliis necessity of 
evil p i n g  out as it came in ; for n.e I<~IO\Y that every ~vrong actioii lnust 
pa!- its 1,enalty in its on.n kind, 1)efol-e we can get clear o f  it. 

In tlie nest scene, Faust again is visited by AIephistopheles, now in liis 
char~cteristic costume, wliich he nili wear through most of the tlrama : the 
feather, s~vord, and dress of the nlan of the \vol.ld. His bargain is soon 
made : when lle can satisfy Faust tl~rough the senses, then he wins him fur- 
ever : he is at Faust's bidding (lay ant1 night till then, 1)ut \\.hen once 1:aust 
sa!.s to the moment, ( (  delay, thou art so fair," then the wager is won. A 
profitable bargain for the devil, it nrould seem, and it is rec1;lcss enough in 
Faust to malce such a bargain ; b u t  after all, would it not be the same, 
bargain or n o ?  When aspiration is sxtisfied with sense, what is there more? 
it is all over with the man, and lie is lost at any rate. llie need not fear for 
Faust, for even as 11e malies the agreement, his contempt is great for all 
that JTeplriistopheles can offer : 

' '  \Yns willst du, nrlller Teulel, ge l~en  ?" 
I '  l T o u  11001- devil, what call you give ? " 

A short scene follo\vs in \vhich llcpl~istopheles, disguised in Yaust's 
prc>fessorial rol~es, has an interview with a boy just come to col leq~,  anci 
,zsi;ing aallvice 2nd instruction. 111 the advice and instruction that llepiiisto- 
pheles gives him is concentrated about as much of bad aclvice allti sensual 
suggestion as could be condensed in fen. lines ; and yet we must note that 
here, as inileecl througliout the whole of tlie drama, ,IIept~is~oy,llele.s uses 
hardlj- a single direct falsehoocl. 'I'lie incarnation of evil and denial, lie 
shows a vast I~nowleilge, an equanimity that rarelj- is disturbed, and a 
directness of assertion that does not need to use an!- literal misstxtement. 
I n  a later scene, when Faust fiercely tlenounces him and accuses hini of 
l~ringing evil on Jlargaret, i\lepliistoplieles is ab!e calmly to point out that 
he llas only clearly stated the thoughts and fulfilled the wishes wl~icli Faust 
himself had, but was ashamed to acknonrledge. 

But now A9ephistopheles is to show Faust the world, and this ~vorld 
is naturally a world suited to hIephistopheles' purpose, a ivorld with its in- 
stitutions and society, but all perverted. Self is the object in all ; tlie sensual 
gratification of self. B ~ i t  Faust must pass through all this : as we are told 
in L7l;rlZt o n  the Puth, 
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"All steps are necessary to make u p  the ladder. Tile vices of men 
become steps in the ladder, one by one as they are surmonnted." 

Now we are to see man guided by the spirit of denial, in his relations 
to the world. T h e  first scene, Auerbacli's cellar. shon.s us the repulsive 
result when the ordinary needs of life, eatin: and drin1;ing. becc3me the 
object of life. We nlay consicier it as representing tlie state of those in 
whom the three lower principles of the occult classificntion have the higllest 
place in the consciousness. 'l'liis scene causes only disgust to Faust, and 
we nest have "'The \\.'itches' Kitchen," a strange scene, a riddle to 
commentators, which is perhaps rightly interpreted 1)y l l r .  Snider as 
representing the perverted relation of the sexes ; a view which we ma!- 
broaden a little and consider as representing the supremacy of the fourth 
(Kama Rupa) principle. Here Alephistopheles seeks to captivate Faust by 
passion, but he only partially succeeds ; instead of mere last, Faust finds a 
higher ideal, his adtniratiou for the beauty of form redeems his passion 
from the animal character it niould otherwise have, and it leaves him still 
unsatisfied, aspiring for something higher.. 

So far, he has clealt wit11 a perverted ~Zepliistopl~elean world ; but n o w  
he is himself, under the guidance of R'lepl-iistophcles, to pervert the hitherto 
calm and quiet world of AIargaret. T h e  story of nIargaret, though natur- 
ally an episode in Faust's progress, is yet i n  one sense a complete stc)r!- in 
itself, and appeals strc~ngly to our emotions. T o  many it is f4t. Faust story, 
being so much simpler and easier of coillprehellsion than the " world 
bible " of the whole great clrama that it has readily adapted itself to scenic 
and musical representation. And Gretchen's stor!- is in many respects the 
same as Faust's, but simpler and less complicated intellectuall~~. There 
is not in her case the intellectual clei-lial of truth ; her mind is natural1~- 
more intuitional, and her Fall is through her affection for Faust ; but mis- 
guided by this, the consequences are indeed terrible for her ; she sins against 
the two great institutions which are her safeguard, the family and tlie church ; 
and her fall will bring about the destruction of her mother, her bl-other ant1 
her child ; when she turns in terror at the approaching shame and pain. 
ancl prays to the LTirgin in a n  appeal of wontlerful force and pathos, there 
is no  answer. 'I'lien the terrible scene in tlie church, when slic lilleels 
among the multitude, ant1 the Dies Irce of the choir alternates with the 
accusing voice of the " Evil Spirit" her conscience, \irhispering in her ear; 
tieittier of then1 sparing her or offering her any forgiveness. It  is the in- 
exorable law of 1<arma ! she has sinned, she must suffer the penalty. ?'lie 
church cannot remove an ounce weight from her suffering in this life ; 
after\varcis, it promises nothing, but reserves judgment. 

Faust has now left her, and we see him in another of the relations to 
the perverted worlc?, in w11ich Alephistopheles has placed him ; the Brocl;en 
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scene, \vhich under the form of a midnight gathering of witches to do honor 
to their master, represents a type of society in which selfishness is supreme. 
~Iu l t i tudes  flock to the gathering, with siiniliar aim, but there is no sym- 
pathy : the selfish object may be wealth, sensuality, fame, or anything else ; 
and there is no  crime that they are not ready to commit, if necessary for 
their object ; no  one will lend a helping hand to another. I n  many cases, 
the love of evil has become a passion for evil for its own sake, ancl we may 
see here an image of the man in nliom the higher principles are dra\\.n 
d o ~ v n  to the service of the lower self; whose fate will be far worse tlian t l ~ a t  
of those who live in the lower nature without development of the higher. 

lleptiistopheles is perfectly at home here, but not Faust ; he but lialf 
enters into it, and at the point when the wild carnival is at its highest, tliere 
rises before him a vision of hfargaret, sad, pale, and with a slender blood- 
red marl; about her neck. Instantly lie realizes what has been the result to 
her, in his absence, of their love. It  is the turning point in his career : 
hitherto he has followed 3Iepliistopheles' lead, and even urged hi111 faster 
on : and now that that lead has brought 3largaret into misery, crime, and 
under sentence of death, fiIephistopheles only says "she is not the first." 
If Faust were to follow the devilish atlvice and leave her to her fate, it is 
hard to see how he can ever escape from the down\vard path he has so far 
followed. But tie does not leave her to her fate ; his love for her now shows 
itself no longer the passion that demands its gratification ; it becomes the 
unselfish desire to save her from the results of his acts. nIephistopheles, 
hitherto his ~villing guide, now is his unwilling assistant, and he turns baclt 
to save lrargaret. 

I3at her redemption must be different from his, as the motives of lier 
fall were different ; not undermined I)!, cloubt, but falling throng11 her afkc- 
tion, punishment and salvation must correspond. I11 prison, she acl;no\vl- 
edges the justice of tier fate ; crazed witti suffering, she does not at first 
recognize Faust, ~ v h o  comes to release her;  then when she does Bnow him, 
and he urges her to escape with him, she refuses. Half confusedlp she goes 
over all the story of the first meeting and all that followed ; she cannot go 
n-ith him, and as she sees hIephistopheles at ttie door, urging liaste before 
the daylight comes, she shudders ; Faust in desperation attempts to carry 
her away by force, but though the vision of her coming execution rises 
before her, she turns from him, sajing, " Judgn~ent  of God, I have given 
myself over to Thee." Her only possible salvation is tiere ; acceptance of 
tile result of her actions, refusal to escape even with the one she loves ; yet 
her last words before she falls, lifeless, are appreherisive for his fate ; and as 
her spirit passes away, we hear from above, fainter and fainter, her voice 
lovingly calling his name. 

AIephistopheles coldly exclaims " She is judged ;" but a voice from 
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above replies 'i She is savecl !" and nre all feel that her total sinl;ing of all 
personal hope or fear in the unselfish love for another. has recteemt.cl her. 
Faust's nature, however, needs a nluch Io~lger esl)et.ience ant1 trial ; tlie 
evil spirit must go out of 11im t)? tile way it came in. 'l'lie episit(le of Grctcllen 
is ended, as far as Faust's earthly career is concerneci : but IY(: ma!- note the 
lialf reminiscence, half prophec! of'llct. ~vords i l l  tllc las: hi-el-te : \Ye sEial! 
meet again, but not at tile ilance," whicli recall to us the 1,intIen song at the 
beginning of the drama, and point to the filial scene of' the secc~nd 1)at.t) 
\vhich is yet far before us. F. S. COLI.ISS. 

" The first stel) is Sacrifice ; the 11e\ct, 12enuncintion." 

" ' E s  Zezcchlr~t nu;- ctil, I see a glim1)se of it ! ' cries he, c-l..je\\.llere : 
' thew is in mnn a EIr(;tlh:~< than Love 0 1 .  Ha~)l)ilie-s : he can d o  I\-irllout 
lial~piness, ancl instead tl~ereof find 1)lcssetiness ! \\.as it n o t  lo pl-cncl~ l i l r t i ~  

this salne HIGHHK tli;xt sayes and illart!.rs, tile l'oet ; ~ n d  tlle I 'rie~t,  i l l  a l l  
times, have ~polieli  anil suCferet1. I~earing testilnon!, tIil.0ug11 lilt: a~i i l  
thl.ou:h death, of tile (;odlil;e t l~a t  is in 1iia111, 111d 11(-1\v i l l  tile (;o(llil;e on]!- 
has he Strengtli a11~1 I"t.eedom ? which God-i tlspirecl (loctrine art the lu also 
llonoureti to 11e tay:,'l~t ; 0 Hea\.ens ! ant1 b~.ol;er~ with manifolcl mcrciiul 
afflictions even t i l !  tliou 1)ccome contrite and learn i t !  0, t l~al~l ;  th!. 
Destin!. for ttie5e ; ttiankfr~ll!- hear \ r l i a~  yet renlain ; thou ljaclst need of 
them ; fhe SCP' i 7 ~  fhce ?/c'e(/e(l /o hc (~~z~//jil?,l/t'~Z.' " 

'l'lie Bil~leu? p)etr!., tl.al.litio11, concur in this verdict. IYIlen 1i!k I ~ L I ~  
beell exalted a h i ~ ~ e  rne1.c allinlalism, a ~ i n i e  comes nrt~en tlie Self in thee 
needs to be anliiliilateci. 

Ot l~er  sacrifices ma!- he ciiliic~llt : this renunciation is supre~nely c l i f i -  
cult. 'I'o c1estt.oy what su1.l-ountls us is cclmparati\.ei~- ex:!. ; 10 rise in  tlie air 
and destro!- the ground we stood on! not so easy, and !.ct this is ~vllat ~i iust  
be done. 

v ~ c e s  ' may l)e abandoned-virtues even ma! l)e acqui~eil-for selfish 
reasons; but to bnnisli once and forever, all selfi>l~ motives, all persunal 
objects, to work resolutelj fot universal encls-this can never be done selfist~ly. 

Can we give a leason for follon in= the good, the beautiful, the t tue?  
None, but that \\t: find them gooti, heautlful, true. 

To uork in this pure disintt.re>tedncss and unselfishnes~ is what is 
n ecesqar!'. 

'I'he Self in thee needs to be annihilated. 
- - -- -- - - - - - - - -  - 

1 Carlyle, SUI tor Resarius, Book 11, Chap. IS. 
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Up to this point of progress, the incli\iilual has xvorkecl. 
-After this sacrifice, there is no longer ail intli~iduai ; theie is only God, 

\vorkinq through what were the pol\ el z oi tlie indl1 idnal. 
'l'lie cup that separated the n.ater f~ oin tlle 0cec7ii ha5 been annihilated. 

S o \ \ ,  there is only the ocean. 
After the sacrifice, it is perceived that only an ~~llrealit!., a bond, n.as 

offered up ; but till the sacrifice is col~suillmatcil, what is to 1)e sacrificed is 
seen as Self 

'I'his sacrifice of Self is niatle after tlie illusor!, nature of the life of  the 
s e n v s  is perceived ; after it is seen tliat ~ ~ i t l l i n  the sensuous ivorld tliere is n 

spiritual ~vorld, of which the sensuous world is a iriusl; 
r 7 1 his perception, the Oriental5 call-" o~ercoming  the illusions of the 

?'en. ' ' 
I t ' l~en the inner ~voild is perceived, these pllyiical senses and organs 

are supelseded hy fiie inner senses, and five inner orsans of sense. 
'I'his truth is told a ~ a i n  and agalil i r i  llle IIcl)re\v Bible. AIosci, (the 

Soul) lecl the Tn.elve 'I'ril~es (senses, organs, desire, egotism) fi.0111 l)c,ntla$--e 
in Egypt (sense-life). During the proljation in the dese1.1, t1le.e 7'1\.cl\.e 
were superseded by ?'\velve 'I'ribes \v1i(1 llad never l;non.i1 bondage, (astral 
senses, etc.). 

But the individual having gone so far, nas  to cease from iniiiviciual 
1 i fe. 

3Ioses saw the 1,antl o f  Promise from afhr, but hiillself entered not i n .  
I3e (lieti, anti another cntered in. 

, ,  I h e  Self \v,is anniliilztec'l : there was n o  longer >Ian, but Goil c)nl!.. 
'Those who have reaci tile J(I~l1'1' vf fhe Lofz~s have learned the sanlc lcs~cill. 

Sensa-tlle soul-triumphs over Xgn:alicl and the Ten. But Selisa 
himself' perisliecl by tlie hands of Agmalid and the Ten. 

It is the darlcest fact in huinan life, but an  inexorable fact, that there 
is no redemption witliout sacrifice ; tlie Sclf ncecis to be al~nihilated ; ant1 tlie 
Christians have riglitlj- illatle the sacrifice on Calvary the central picture of' 

their religion ; Christ hacl to sacrifice .llirnself befbre lie could ascer~d to liis 
Father. 

This is the meaning of Cain and Abel. 
T o  the Soul (Adanl) resting in calm unity, was added Personal desire 

(Eve). Eve is the type of personal lile in its essential character, as recipient 
of' alternate emotions of pleasure and pain, sweet and bitter, good and evil. 
For Eve tastes the fruit of Iino\vledge of good and evil. 

Now, two paths lie open-continued personalit!. tlirough inan!. lives, or 
redeniptioii through self-sacrifice : Cain is the first; Abel the second. 

Cain offers no  real sacrifice, and ever after, having chosen egotism and 
-- 

1 Eye, ear, nose, etc., and tongue, hitndu, feet, etc. 
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isolated life, he bears the I)rand of fear, for fear ever follows strife. T h e  
brand remains till Cain learns the " perfect love that casts out fear." 

Abel offers the true sacrifice-the \\.hole anillla1 nature. B u t  soul h a s  
served Self too long. Before the soul has regainetl its divinity, the bonds of 
individuality must be broken by sacrifice. - i t  last the sacrifice is con- 
summated. Abel lies bleeding on the grountl, but the liberated soul 
re-enters Eden, passing the flaming s\vorcls of the C'hel-uhim, and advances 
triumphant to the 'I'ree of T,ife. ?'here is no l,.)nger man, but God onl!-. 
For this is offered the pra!.er of the Eastein Sninl- 

"'l'he dew is on the Lotus ;-Rise, (;rent Sun ! 
And  l i f t  illy leaf, aild mix me with the \rave ! 
0111 vlniti j t r i i r / tc  ~ I U J I ,  the S11nl.ise comes ! 
'l'he dew-drops slips illto the shin in^ sen !" 

Butlli~z, Ireland. CI-I.\KLES Jot-ISS'I.OS, F. T. S. 

Step aside, 0 toiling l)rother, into a convenient b!.-way, and for a 

moment let the surging cro\vd pass by. Do not tremble like a cllilcl fi)r 
fear that yo11 may be hc)pelesslj- left behind, fo r  you will be forced back all 
too soon, though i f  you rcallj, pause, anil truly poncler, you will never again 
be so cotnpletely identified with the pursuits of the crowd, tllough you will 
still be a part of it. Ask of your soul : " \JT1lat are these personalities thzt 
make u p  the mighty human tide so widely rushing plxst-this rushing tide 
replenishecl at every  nita ant by birth, dei)letccl at every instant by death, 
yet flowing on forever .?" How read you this journey fro111 the cladle to the 
grave ? 

Thinli of the countless m y r i d s  whose weary, tolling, bleeding f e ~ t  
have \Torn deep the chttnnels of this river of time. Listen to the complaints 
of the weary, the cries of the ivounded, the groalls of tlie despairing. 
Watch with pity the asllen Gcei; as they hear the sound of tlie cataract 
ahead, over which they 1;now the!- must plunge alone into ilnl;nc~vn t1el)ths. 
i\Iany are resigned in the presence of hte ,  for tliele is true courage at the 
lieart of humanity, but how few are jo! ous except through ignol.ance and 
forgetf~ilness, and these are the fr-igl~tened ones in the 1)resence of the 
inevitable. 

Listen to the loud acclaim., when in the rushing stream one is for a 
nloment borne aloft on the crest (,( a na\.e, and match the env!, and even 
nlalice of those who are inevitably drawn ~ n t o  the hollow of the wave, as 
tiley also struggle to reach tlie crest. Alai ! the n.aves of JVealth, and Fame, 



and Power; Alas ! the bubbling foam of Love. T h e  night cometh, and the 
stream is still ; yet even in the arms of the Brother of Death the echoes of 
these mighty waves chant their requiem. 

Listen a little deeper, 0 brother of my soul, and hear the sound of 
Inany voices : " What shall I eat?  LfThat shall I drink ? and ~vherewithal 
shall I be clothed ? " and then Alas ! " 0 whither do I tend ? " 

And still the surging tide rolls on. h friend is passing yonder : hail 
him, and beckon him to thy side. H e  answers : " I cannot wait ; I h a ~ e  not 
time." Alas ! what hath he else but Time, and the foam of the maddening 
billows ? 

Turn now to thy companion, he who bade thee turn aside. Canst thou 
stop to consider, " Is he short, or tall, or fat, or lean, or black, or white, 
o r  man, or \r-oman ? " '( ,\re his garments soiled, or clean ? " " Comes he 
from the East, or from t.he West ? " " Hath lle letters of introduction ? " 
"On whose authority 'did he bid thee halt ?" " Did he speak in conven- 
tional language, and wit11 the proper accent?" " Has his raiment the odor 
of the sea, or the breath of the mountain, or the fragrance of the flowery 
vale ?" 

Be sure it is not thy awakened soul that thus inquires, tis only the 
voices of the stream yonder, and when thou turnest to look for thy com- 
panion, lo ! he is gone, and thou art alone, alone with thy soul, and with the 
echoes of the stream. Fear chills thy blood, and every separate hair stands 
on end, and as thou ruihest back into the surging stream, even thy boon 
companions are terrified at thy staring eyes, and t l ~ y  death-like face. 

Hast thou seen a gliost ? yea verily, the ghost of ghosts, the B z e ~ e l / ~ ~ -  
of ihc? Thl-eshoZd, and yet thou mightest have found a friend, a teacher, a 
brother. Rush back into the stream. 0 ! terrified, thou that fleest from 
thy shadow, and plunge beneath its festering waves, yet even as its murky 
tv'lters overwhelm thee, thy muscles creep and fear tiigs at thy lienrtst~ ings. 

Drain deep tlle cup, illou~lt high the wave, 
Tramp down the weak, envy the brave ! 
Bear high tlie bowl with dance and song, 
Laugh at thy  fear;, shout loud and long. 

" C) wine of Life ! 0 vintage rare ! 
Pressed by sore feet in deep despair." 

Slowly the pendulum of time 
Swings to and fro, \\lit11 measured chime, 
The Ilweller e'er oil Raccllus waits, 
Ancl jealoub guards the goiden gates. 

0 ! \\line of wisdom ! soul destilled, 
Won from the silence, Life fulfilletl. 

V a ~ n  are tlie thing., of time and sense, 
\Vho folio\$ s thebe finds recompense, 



Yet he who turns fi-om the\e ant1 wmts, 
The  glimmer of the golden gates 

\Vill \)less the Iland n hflt e'er it be 
'I'llat tenders chart, or offers hey. 

Came not the Chnst in huml~le lnieli ? 
Poor and de,pi,ed, the Ka~arene ,  
And 11uml)lc fisl~ermen clloie He 
B e d e  tlie ,ea of Galilee. 

Left not I.nrtl Ruddha thlone ancl power 
T o  metlitate at luidllight hour :J 

IYhat matters it what hantl bestows 
The ln!m of healing for our \\-oes? 
For God is God,  a n d  Truth is 'L'ruth, 
Ripe age is but iilllnortal youth. 

I.et pers~l~al i t ies  alone, 
Go tlirougl~ the gates ! and reach the throne. 

How many are turned aside by personalities? H o w  many 1001; to the 
garb of the messenger, for-getting the message, and yet is not the message 
plain? At one time the mesage  conies from a inanger, at anotlier it 
descends from a throne. Yet is the message ever tile same. Nature anti 
time regard not personalities, but s\vallo~v u p  all alilce, yet d o  nature and 
time and destiny teach ever the same great lesson, and he nho  ~ o u l d  l e a ~ n  
of these must both forego and forget personalities, his own and those of 
others. Personalities are but the fleeting waves on the river of time, caused 
by the friction of the winds of f o r t u n e  they are thy weakness and not thy 
strength. Thy strength is in thy soul, and thy soul's strength is in the calm, 
and not in storm revealecl. 

Inquire not \vho or what the messenger, but study well the message 
that comes to thy soul, and bears thee ban or blessing according as thou 
receivest it, and while thou waitest with lamps untrimmed the Bridegroom 
passes by. 

ivhat matters it to thee what infirmities the messenger may l)ear, 
except as thou mayest help hinl so  to bear then1 that truth nlay run n freer 
race? Is it not enough for thee tilat truth hath given him her signet ring ? 
Judge then of this, ancl if lie falter in his speech or loiter by the way, 
take up the theme in clearer tones and speak it from thy soul to all tliy 
kind. 

Wilt thou withhold thy blessing from the hand that bears the gift, and 
covet while rejecting the very gift it bears ? If thou art so at cross pur- 
poses with thyself llonr canst thou be t r f  one with truth ? 

'I'ruth is many-sided, speaks every language, is clothed in every garb, 
yet is she ever still the same, One, and unchangeable, no\il and forever. And 
if she is no  respector of  persons, canst thou be more select than she? 
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Alas ! thou canst not find her thus, but error rather, and self-deceived rush 
doiv11 the stream of Time, and when th!. personalities fall off the11 shalt thou 
realize that thou didst refuse the bancluet of the gods by scorning thus their 
mesienger. Search out, and kno\v and love and serve the truth, f o r  /ruth's 
ozun stzke. Follow it through all disguises with scent more sure and keen 
than hound in search of game. Refuse it not, though it reach thee from a 
dunghill, welcome it as though straight from Gotl's own throne, and thus 
shall it ne'er escape thee, and neither love nor hate nor fear shall mar thy 
harvests, and truth shall honor thee, as thou hast welcomecl her. 

Beware of false authority, for neither pope nor priest nor book can 
of itself contain it all, and yet despise then1 not, for so thou'lt miss the 
truth. 'I'he sole authority for truth is it-uih's ozu12 selfand if thy soul is but 
aliitl to her, thy quickened soul will recognise her every garb, by ties more 
strong than blood, 1 ) ~  kinship everlasting, ant1 as the waters mingle \vi l l i  

tile sea, so flows thy soul into the bosom of the deeps whence springs aii-esh 
in thee the everlasting Life \vhich is the vital breath of Truth. 

HAICIJ. 

The bIohammedan teacher directs his disciples to tread carefully the 
razor's edge between the good and the bad ; only a hair line divides the 
false fronl the true. I n  this the Asiatic took an excellent illustration, for 
the " hnir line" is the small stroke nZ6 which, placed in a word, may alter 
the sense from the true to the false. 

I11 chapter four of the Bhagavad-Gita, entitled, " Jnana-Yog," or the 
book of the Religion of Knowledge, the blessed Krishna instructs Arjuna 
upon the nature of action, saying : " Renunciation of and devotion 
through works, are both means of final emancipation ; but of these two: 
devotion through works is more highly esteemed (by Him) than the re- 
nunciation of them "; and, " the nature of action, of forbidden action, and 
of inaction must be well learned. T h e  Path of Action is obscure and 
difficult to discern. " 

I n  ordinary humdrum life these words of Krishna are true enough, 
but their force is strangely felt in the mind of the devoted student of 
'17heosuphy, and especially if he happens to be a member of the Theosoph- 
ical Society. 

Tha t  body of investigators has now passed its probationary period, 
so that, as a whole, it is an  accepted chela of the Blessed Masters who gave 
the impulse that brought it into being. Every member of it, therefore, 
stands to the whole Society as every fibre in the body of any single chela 
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does to the whole man. Thus now, more than ever before, does each 
member of the Society feel disturbing inlluences ; and the Path of Action 
becomes more and more likely to be obscured. 

Always existing or coming into existence in our ranks, have been 
centres of emotional disturbance. Those who expect that these perturba- 
tions ought now to cease and grow less likely to recur, will find themselves 
mistaken. The increase of interest that is being taken in the Society's 
work, and the larger number of earnest students wllo are with us than at 
any previous period, constitute elements of agitation. Each new member 
is another nature added, and every one acts after his own nature. Thus 
the chances for being disco~nposed are sure to increase ; and it is better 
thus, for peace with stagnation partakes of the nature of what is called in 
the Bhapavad-Gita, I;rnzlzgzcttnrn, or, of the quality of darkness. This 
quality of darkness, than which there is nothing worse, is the chief com- 
ponent of indifference, and indifference leads only to extinction. 

Still another element in this equation that every earnest Theosophist 
has to solve, and which in itself contains the potency of nlanifolci cornnlo- 
tions, is a law, hard to define, yet inexorable in its action. For its clearer 
comprehension nTe may say that it is skiown in nature b!. the rising of the 
sun. I11 the night when tlie nloon's ra!,s flooded the scene, ever!. object 
was covered with a romantic light, and when that luminary went down, i t  

left everything in a partial obscurity whelein nnny doubtfill chalacters could 
conceal their identity or even masquerade for that which they were not. 
But on the sun's arising all objects stand out in their true colors ; the 
rugged bark of the oak has lost the softening cover of partial day ; the rank 
weeds can no  longer be imagined as the malwa flowers. The powerful 
hand of the God of day has unveiled the character of all. 

It must not be supposed that a record has been kept by any officials, 
from which are to be taken and published the characters of our members. 
There is no need of that ; circumstances taking place in natural order, 
or apparently from eccentric motion, will cause us all, whether we will or 
not, to stand forth for what we are. 

Every one of us will have to stop and learn in the cave outside of the 
Hall of Learning, before we can enter there. Very true that cave, wit11 all 
its dark shadows and agitating influences, is an illusion, but it is one that 
very few will fail to create, for hard indeed to be overcome are the illusions 
of matter. In that shall we discover the nature of action and inaction ; 
there we will come to admit that although the quality of action partakes of 
the nature of badness, yet it is nearer to the quality of truth than is that 
which we have called darkness, quietude, indiff'erence. Out of tile turmoil 
and the strife of an apparently untamed life may arise one who is a warrior 
for ?'~uth. A thousand errols of judgment made by an earnest student, 
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who with a pure and high nlotive strlves to push on the Cause, are better 
ttmn the ont\vard goodness of  tl lose\\ho are judges of their fello\vs. .ill 
t h e e  errors nlade in a good cause, w h ~ l e  io\ving good seed, \vill be atoned 
by the nit-jtive. 

\Ve must riot then be judges of  any man. il'e cannot assume t o  say 
who ihall or s l~al l  not be allowed to enter and to work in the 'Theosophical 
Societl-. 7'11~ Masters \ tho founcled it. wish us to offer its influence and 
:tb Iiglit to all regardless of what \ve ma!- ou~selves think ; nre are to s o n  the 
yeed, and  \\hen it Lills on stony grouncl no  blame attaches to the so\\er. 

Nor is our Society for good and respectable people only. Nonr, as much 
as nhen  Jesus of Nazareth spoke, is it true that thele is more joy in heaven 
over ol:e sinner n.ho repentetl~, than over ninety-nine just men who need n o  
repentance. 

liemembering then, that the Path of ,Iction is obscure anti difficult to  
to be discerned, let us beware of the illusions of matter. 

HADJII ERISS. 

T h e  notice published last month, that questions might be asked, 
acldressed to " Zndok," has elicited several queries, from wliich n.e select 
tlie following. Ilesexfter " %-~cloli " \ \ r i l l  continue his answers, but they will 

be given through the PATH'S columns, except where their private nature 
ma!, call for personal corl-espcindence. 

I:YOI// c. 
1st. Is celilmcy necessary to the highest spiritual life and attainment. 

Is this your itlea oi true occultism ? 

z-l/tszuer--13!? no sinzle w ~ y  is the highest spiritual life attained, Tl ie  
highest Adept and the true occult student, have at some tinle been nedtled 
to woman. The highest attainment is ne\,er reached until a man has passecl 
through this experience. Under certain conditions and at a certain time 
celibacy is a great aid, but  if the student is ~vecltled then it is his c ! z l f l ~  to con- 
tinue in that c(3nctitio11, a.nd instenti of proling a barrier it will be an assist- 
ance to his progress if he rigt~tly cornp~.ehends its significance. .-\I1 the 
lessons which are taught the true occult student are given in .da i l j  life and 
through nature's 1an.s. T h e  celibate loses some of these lessons-lessons 
v-hicli he must inevitably learn-because he violntes a g-reat la\\- of nature. 

T h e  result of celibac!. is that tlie student \v!)l-l;s b!. intellect a lo~ie .  I t  
is necessary for true occuIt work tllnt the heart be used also. One of tile 
greater of the " mysteries" can ne\.er t)e learned by the celibate, for he never 
stands a5 hand in hand nit11 God a controller of a creative fi)rce. 
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~(1.-Is a purely -vegetable tliet inclispensal~le to  a high antl serene 
s l ~ r i t u n l  life ? 

.4llnsrclel-.-One might cat gr'lss, grain anti turni\)s, a miilion years, I)nt 
that cfitseZfwould not PI-otluce a high or  serene spiritual life. ,411 these 

things are aids, not necessities. 
IT the physical condition is such t h ~ t  n n i m ~ l  fi3otl can 1)e d;\p<nsed 

with, or  without disturl)ing other people clr neglecting tllc !al)or gi\en, then 
it is \vise to do anray with it. 'l'he physical is tt~eret)! purifiecl , rn:~l;ing it 1e.s 
gross,material and animal like. But " one  man's meat is an~~rh r . r ' s  1)oison. " 
Vse that ivhich seems the wisest to you. " I t  is not that which goe t l~  into 
the month but  that which corneth out that defileth a man."  T h e  right 
thought, the proper moti\.e, the true IVill have more to d o  with true 
Occul t isn~ than any exterior acts or practices. Fraternall!-, ZADOK. 

1st.-An1 I the result of a1 series of existences or a series of co-existences ? 

Arzszt1er.-That n hicli is known as you is the result of one cc~ntlnnous 
e ~ i s t e n c e  of a n  entity. Your prejeut body and your soul ((31 the per,r,n,ll~tr) 
are  the results o f  a series of esistenceq. YOUI. Karma i b  a leiult  o f  co- 
euistence. T h e  individuality, o r  spirit, is the catlie of tlle soul and 
personality, or what is called " !.ou ". You are the mclnifeytc~tion o f  a n  
entity ant1 are the re5ult n f  man!. appearances of that entit!, upon this staye 
of action in  varlons personalities. 

2d.-h1;iy one \valk for any distance along the Pat11 without being a l ~ l e  
to see into the Astral Light, o r  without recogni~ing anything estraor(linar~- ? 

i l l ~ s i e ~ i ~ .  --One ma!. journey 211 entire life t ime on .' T h e  Path " and  
not see into the A.;tral Liqlit CO~Z<SC~;~ZCS!I'. Alll  Inen see into it. fur all \\-\lo 
drearn ale lool,ing there, the 11od1. 1)elng asleep and not ~.ecepti\-e. 

One  tnay journey n long di\tflnce antl not see. for all d o  not n.011; in the 
same manner. St m e  ma! henr " 'tges before the! sec," or m a v  feel n lony 
time bi.iore elther ieeiilg or  liearing. 'I'lie ~ o o l  most efficient n t  a cel tnin 
periotl is the one used. 

\\'e may journey the entire \rrar- I\-ithout recognizinz anytlling e ~ t r a -  
ordinar!, or enccountering phenomena. 'The moi t  estraorclinary things are 
fount1 in the most ordii~~~l.!., a n d  ale ovc:lool;ed because of their seeming 

fC1miliarit!,. \$'hen the un(lerstnr~din,rr is clirectecl to the nat~l la l ,  one finds 
the supra-natural or  supra-lluman tllings. 

;\I1 (luestic~ns are vital so  1o11g as they rernain unsolved hut all will be 
answered. I t  requircs patience in oul-sel\.er, for n1211!- times the an.ii\vers do 
not  come until years after the cluestion has  been propouncletl. If I can be  
of further use to !.ou please consitler rile at yon r  service. 

%.~noli. 
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FYOUL J. 1.. 
' I  There are t\vo ways to ascend 2nd tlescentl, tile direct and intlirect." 

K,tz ZI( , /P,  Oct. PATH. 1st. \Vhat are tlleie \vays ? 

, - 1 1 ~ ~ c ~ r - - T h e  thistle down is blo)vn hither and thither with every 
breath of wind : 'The arraw speeds straigi~t to the tnarl; from the powerf~ll 
bon-. 

Tlle indirect way is that of the tliistle tlo\\.n: the I\stral going out \\.hen 
the body is asleep, does so in a diffused condition-a passive state-~vitli n o  
adequate force to control it or master unseen forces. I t  floats at tlie mercy 
or every current in the Astral, gleaning here and there as a butterflj. b u t  
taking the good and l ~ a d  indiscri~ninately. It may reach high spheres, but 
is more liliely to remain in those nearest to the physical. This ma?, is 

tra~eletl  by all ~vhen  asleep, and there dreams are made. I t  is the passive 
state 11-here desire is the ruler, and is sometimes traveled in the 1val;ing 
conscious state, but is uncontro1lat)le and unreliable. 

'I'he direct way is that of the arrow from the bow. The A\tral s ~ ~ e c d i  

directly to the sphere \vtiicli fields the 1;nowleclge i t  is to reccive. IL  docs s o  

in obedience to an  irresistable force-the \\-ill: Will in accordance \\.it11 
divine law. I t  is concrete going ant1 returning in obedience to this force. 
bringing little with i t  from intermediate spheres other than that for which 
i t  is seeking. This occurs in dreamless slumbe: and the knon.ledge acquired 
is not communicatetl in a dream. 'I'his \yay is travelled in t l ~ e  co~~sc ious  
state fur it is the nay of tlie student of the Occult. Unless the ~nan ' s  
thouglit and motive are pure: he IS incapable of using the true n.ill. aricl his 
,istrai s,.c-les \vliere ntlier \vi;l's or forces drive it. It  pauses ~vlien other fo~.ce. 
interfel-e-learns fi.on1 the place it ilappens to be in, and I ~ r i i l ~ s  1)ncl~ .I 
horrible jumble son~etinles. 

3(I. 1Vhere clo these ways lead ? 

One way leads to Theasop2-iia-Illumination-when travellctl awa1,e (-,I. 

asleep. 
Tlie other to cc-)nsitle~.ation of self--o~.dina~-!- living ~vi th its el.r(Jneotis 

conceptions-as an Occult Fa!., to IUI-e o!'phenomena and spiritism. 
'I'hey lead to spheres ~vitllin the astral, for the astral ljocly passes nc-~t 

beyond astral limitc. Only wlien the soul is beecl fl-cim the astral a n d  ma- 
terial bodies does it pass to higher spheres. 'I'hese 1vaJ.s also lead to planets. 
stars anil other worlds, for all these may be ~vithin the astral of this glol~e. 

%.\DoI<. 



\f'c Ilave received the follo\ving from California : 
I n  the July Px,rr-I is a11 article entitletl-'. Shall \\:e I<iio\i- Our Friends in 

Heaven ? " I woulcl like to n ~ l i  if the Swetlisli Seci- S\vetlt.~il)ol-g. has not 
answered that question to the satisfaction of theoso1)i)ists. It '  lie is accepted 
as a11 authority I slioulcl tlli~ll< his answer coml~lete ant1 satisfactory. 

Yours, E. I\-. k-. 

Inasmuch as tl~eosc-,pilists arc of all .;]laties of belief, ;111tl as S\.\.e<lt.n- 
borg was of one sort in regarc1 to tlle matter 1.eferrec1 to, his answer canllot 
be  satisfixctc~ry to all tl~cosaphists, nor  car1 it l ~ e  autiioritative. 'I'he Society, 
as  such, has n o  autilvri ties. I t  was fountlecl \\it11 the object of \~rt.al;ing do11.n 
that reliance upon (' autllority " which has been tile 1)ane of nlnn f ~ r  ages, 311d 

i t  \voiild bc s t r m g e  no\v if we could adr~l i t  nu/ho~-i!y for theosophists. I t  is 
true tha t  sonletilnes the impression has been cc-)nveyed 1 1 ~ 7  individuals, that 
the final arbiters in matters of belief are the l lahatmas,  but a t  no time 
has any Mahatma given o u t  siicli a11 idea. I\'e are engaged in tr!-i~lq tc) 
develop a truer appreciation of tlie 1,igIlt of  I,ife which is hititien in e\.el.y 
man, and so the " final authority " is the Inan hiniself. 

I t  makes very little diflfei.ence whetlier Sn.etlcnl)org or Air. (:11as. John- 
ston is right as t o  the questit311 of meeting our  friends in heaven : their belicIi 
will not alter :he fact \vhate\.er it may turn out to be : b u t  e\.en if it is 110t 
a matter of the highest impor~ance ,  \ye cannot even in that permit an!. " tlleos- 
ophical a11 tliority. " 

Each of us is the master of his own destiny; each one  can read Sn-ed- 
el1l101-g or  Luther as to these matters ; but  from all such thiul;ers it can be 
gathered that the ancient Ehagavad-Gita is true \vilere it says, that "\vhatever 
nature a m a n  thinks on when lie abandons the body at last, to that only 
does he  go, having been al\va!.s conformccl to that nature," and such is the 
doctrine of Sneclenborg. 

" ~ISTRAL PERCEPTION." The f'/ctfo?tisf, September, 1887. An  escep- 
tionally thoughtful ant1 va1ual)le paper, the author of which is vouclletl for as 
a horn seer and occultist. \Ye liol~e to recog-nize other thoughts fl-om his 
pen. H e  concludes : " Sti-ictly in accorcl \\-ith the teaching of ~notlern science 
is the statement in 'Tlit-ough the Gates ot Golcl ' tha t  tlie separation \I-hicli 
exists het~veen intli~-iduals~ I)et\veen woi-ltls, t,et\veen the t l if irent poles of 
tlie universe and of life, the mental ancl pliysic;ll ~)hantasy calleel space, is a 
niglitmare of the human imagination. To  break tllrougl1 these illusions ancl 
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I - ea l i~e  the unity of all things is the task of the mystic. One ~ v h o  is tliralled 
by the concerns of this life, hungers for the love of fello\v beings , i n d  dreads  
their hatred, still cares for wealth nntl honor, still lusts for physical life ant1 
separate existence, had better not intrucle upon that other field of illusion, 
the astral \vorld. Astral ~)erception is not a thing in itself to 1)e clesirecl ; it 
should come in the normal course of development. Nothing is gained by 
turning from one set  of illusions to pursue another ; ant1 so of all pursuits 
pi~enomena-seeking is most to I1e deprecatetl. T h e  kno\vleclge comes onlj- 
to those who strive to r e a l i ~ e  unity. H e  n7h0, beginning upon the lo\\-est 
plane of life by self-renunciation and [lei-otion to the interests of otliers, 
realizes this truth upon each successi\-e plane, attains Nir\.ana. H e  \vho 
seeks kno~vledge with any other motive than the unselfish desire to benefit all 
living creatures is drifting upon the sea of rebirths unpiloted and starless." 

" THROUGH  HA?' HISTORICAL CHANNELS DID BUDI)HISAI INFI.C- 
ENCE EARLY CHRIS'TIANITY ?" Ojt t z  C O Z I Y ~ ,  Sept. 15, 1887. Thirtl ancl 
conclutling part of Gen. Forlong's essay. In this is sho\vn the extreme 
acti\-itv of Buddhist missoionary work in the centuries immediately prececling 
the c h i s t i a n  e ra ,  Buddhism having been the $ '  first and perhaps the greatest  of 
missionary faiths." Theirs \\,as the ~)~-opagancla which would naturally start  
such sects as the 'Therapeuts of 2 0 0 .  ancl the Essenes of I jo. B. C., tlie 
Baptizers of the Euphrates ancl the Jordan, culminating in Johanites a n d  
Manicheans of Ctesij)hon." They hat1 ample time, bet\\-een say, joo 13. C. 
and  1 5 0  A. C., to fulfill their Gospel mandate that. " a11 must 11reacli \ \hat 
the master taught-that ~vhoso  hides his faith shall be struck \\.it11 l~lintlness." 
T h u s  diligent Sramans hati long soug l~ t  every lone pass in wild mountains or 
river gorges, where they knew armies o r  travelers must pass ant1 rest, in 
order,  ' to compass their proselytes,' and the u.itler t o  disseminate their faith 
in all lands. They urged on king ant1 peasant, the rol)l>er ant1 murtlerer, 
that tile norltl \\.as but a passing show in \\-hich they should try to assuag-c tile 
miseries of their fello\vs ; that they should ponder less upon tlieir gods ant1 
more on a gospel of cluty, ant1 thoug11 this hacl little immediate effect. ancl on 
some never hat1 any, yet it colnmentled itself to good men, ant1 lightened the 
11urtletls of the weal-!.." 

'( THE ~ C C U L T  SCIESCES I N  T H E  ' ~ E A I P L E S  O F  ANCIEST EGI-PT." 13y 
<;eorgia Louise 1,eonarcl. OI/)z?z C i ~ z l ~ f ,  Septeml~er  a?, 0ctol)et-, I S S ~ .  A 
]laper read a t  the " Fortnightly Conversation " in liTashington: Its point of 
\.ie\v is tho]-oughlj- s~ .ml)a t l~et ic  with the subject. ant1 its concltlsiorls are  
reached by an eviclently thorough consideration. T h e  shortcomings ot 
modern scholars in Egyptology, \vho lack comprehension of the funtlamental 
principles of Occultism, are  esposecl, " Honest ancl faithful, then, as these 
scholars may Ile," sa)-s the author. 6 r  It is not singular that they ha\-e failed 
to comprehend the tuli significance of ideas veiletl in obscure o r  rnj.stlcal 
language, ancl have stignlatizecl many a precious Egyptian scroll a s  cl~ilt\is\i 
a n d  al)surd. Ant1 yet-tliose \vho \ \ . i l l  may discover in them ~>t-iceless gems 
of  truth half hid 'midst tlie c l u ~ i ~ s j -  n~oclern renclei-ings of a speech long tleatl." 
The author effectively re\)ukes the sneers of some of our  self-sufiicient 
mo[lern scientists \\.it11 the follo\ving signiticallt \\.ol-tls from 1,ortl 1Jacoli's 

S o \ . u i i ~  Organum " : " \Ye have but all inil)erfect l;no\vleclge of the ([is- 
coveries in ar ts  ant\  sciences matle puhlic i n  cliffel-ent ages :incl countries, 
micl still less of \\-ll;~t has I~eeli tlolle by particular persons ;tncl tra1l~;tctetl i n  
~x-i\.;ite :" ant1 I3acon further says : " .\s to those \vljo set ul) for tea(-hers of tlie 
sciclices, \\.lien they (11-01) their character, ant1 at intervals spealc their senti- 
;~ lc~- i ts ,  they co11il)lain of tile subtlety of nature,  tile concealnient of ti-ut11. tllc 
c)l~sc.urit~. of t l~ ings ,  the et~tanglenient of crLuses, and tlic i~nliel-fections of  
t i ~ r  I~uman urlt lerstallcli i  : thus I-atlier clioosirlg to accuse tile common state 
o !  ;))en ant1 things, t11:~1i 111alie coil lssion ot ~licnlsel\-es." 



Glancing through tile \-:LI-ious ~ n a g : t z i ~ ~ e s  of I ~ s t  ~i:oriti~ I \\.as rt.i):i~iiletl 
orice more,  with the  ever  I-enelvet1 c o m m i n g l i ~ ~ g  ot' s;lcl~le..;..; :tnd Ilope, of tile 
blintlness of m a n  to tlie occult t ru ths  p1-css11lg 1ul)r)li l i i ~ i i  from all sides. so  
nea r  is the  eternal .  'I'liat man,  \vlio is e i~c l i  olle o t  11s;. sees no\\.. ;11i(l no\\. is 
op ;~que  to all these i n t l r~ences :  t l i t l  lie 1)ut fbllo\\. out  tile cc)l-ollal-ie5 of his 
thouglit, a n d  loving it5 .TI-utli, I ~ i n ~ l  lieart aiitl i )~-; t i~l  togellici. in : ~ ~ t i i ) ~ l  ;111<1 

fa r ther  search ,  ho\v i11lrnensel~- \ve shoultl ail gain ; ho\ \  ou r  \\-ealtll \\.oultl 
pile U ~ I  ; it is  my fir111 kiitii tliat rnaliki~itl neetls e \  cr!. nlan. ~ieecls  l i i \  llic, 
his cluut;~ of t ru th ,  neetls the  core  of hi11i. S u c i ~  ;L 1:ced o n  tlic part 0:' out* 
fello\\.s must  cheer  us 011. 

\Ye continually lioltl in 11;1n:I clues t o  the inlmol-tal ;  1i.e cloui)~.  \\-t: 
neglect  the instinct ;ind oursel\-es ; \ve lie h i lo \ \ -  o\.erlung. Susanna  I\-csieq- 
wrote to a son  : " \Yliate\-el- I\-eaiiens 1-our reasoli, impairs  tlie tenclerness of 
your  co~isc ience ,  o1)scures your sense of Gotl. o r  t;llies off tile relish of sl) i~-i t-  
ual  things ; in short .  \vllate\.er increases tlic s t rength  ant1 autliol-it! of !.our 
\)otly over !-our mi~i t l ,  that  th ing  is sin to you,  lio\\.e\.er innoceiit it may 1)c in 
itself."' H e r e  is a. tllorouglily ti~eosol)!iicnl st;Ltenlelit, yet s l ir  \voulcl pro\)- 
ably have deilietl tl;eosol)l~\.. anci the log-ical inference of Iier- s ta te rne~i t ,  
\vliich s eems  to I I ~  tha t  man must  fincl 1: itliin his eliiai-xetl self. tlit~ iclrcti. tlie 
final Court  of 11l)l)cal. S o  fitlcl- i ~ l s t n ~ ~ c c  ca~n I)e fou~lt l  ~ i '   lie \\otlcl~-ous 
j u s ~ i c e  uf the  1 ; ~ \ \ .  o i  c ( : n i~ ) e~ l s ;~ t i on .  t l ~ a ~ i  the  fact tliat til;isI~t.(l \ \  o~.l(lly 
na tures  s o ~ n e t i m e s  clecluce the  real ant1 big-I~cr tenc!iirls.s of lif'c !'~-o!n 
their  esperience,  ant1 see  further into the del)tlis of l',eillg. t11;11i (lo cer -  
tain spil-itunl natures.  'I'iiese :eacl)iligs a r e  nssui-ctii\. sl)i~.itual. a ~ ! d  if 
those \vho reach tlienl by \\-a!. of i ~ ~ t e n s e l y  m:~teri :~l  lice, a t  tiiileh Ixn r  Ijcttcl- 
l ~ i t n e s s  to the i r  ful i~less.  the!- untloul~teclly image tliat Periecticin \vhich con- 
ta ins  t!le material  essence \\.itllin Its o\vn. I t  is this t r iune com1)Ietiori ~\.llicli 
raises l~erfectecl m a n  lligl>el- t l l : ~~ )  the radiant ,  unten1l)tetl angel, mitl remintis 
anew  not to neglect ,  I ~ u t  to tle\.clop ant1 l i f ~  this part  of ou r  na tures  to thxt 
str ict  impartialily ant1 i l n~no~ . :~ I~ i l i t> -  \vhicll i ~ i  the t!.l)ical m a n  of the  \vorlci 
ac ts  as the  reflector- of :I tlil-inel- justice, a:icl re\\-artls hiln \\.ith the immunit ies 
of  at1 ui~restrainecl  outlooli. Sllal-ers of all tlling.s, \ve must  have 1)artalic:n 
of all before \\-e can :~ t t a i n ,  ;I cxse in point may Ile seen  in La\\.]-ence 
Oliplia~it 's  " Lit'e of ~c lve l l t a r e . "  JIe takes  us every\vliere ; through re\-0111- 
tionai-y el)isotles: courts ,  iilutinies. c l i l~ lo~nacp ,  sport ,  ljolitics, insurrections,  
lx~l l rooms,  con\.ents ant1 eve11 to ;I t lam's IJeak, Ceylon, \ \ \here  li\.es the  
much t:~llietl of Re\.. Su~liaugalal)  of \\-hicli he gives a most  i ~ ~ t e r e s t i ~ ~ g  
account.  Hav ing  tlelii-erc(l this \-oluminous e rpe r i e~ l ce ,  lie cornpresses into 
an  E/lz!oi the  ' *  Lloral of it all,",\vllich is, tha t  the  \\.orit1 al)pears t o  h i ~ n  a s  c~ 
g igantic 1u:iatic asylum, alicl his " t11i1-st to find sor~nellling that  \vas not  a 
sllam or  n contl-aclictio~i in tel-111s. i~icreasecl. A1ic1 the question occul-I-etl to 
m e   lietil tiler there  might  liot i)e latent  forces ill na ture ,  1)y the  applicatioll of 
\vllich tliis 11rofou1id moral malacl!- might be  I-eached. 'To the  existence ot' 
sucll forces \ye have the tes t imo~iy  of tile ages.  It \vas b y  tllc in\-ocntio~l of  
these tha t  Christ foun(lec1 the  religion of which the  popular  theologj. lias 
1)ecomt: a travest!., ant1 it appea~-ccl  io nle tha t  it could only 1)e by a I-einr-oca- 
tion of tliese s a m e  forces * * * t h a t  a restorat ionot tliat religion 
to its l~r i s t ine  pul-ity coulcl be hopecl tbr." H e  is evitlently the man  of his 
thought ; he cleternni~les to slietl tliis gay coating of unl-eality, ant1 to en ter  
tha t  clirysalis region '. miscallecl mj-stic," \vhereiu he  believes these forces, 
ant1 the  hope of h ~ s  race,  t o  lie. Th i s  result  is the  m o r e  in te res t ing  l ~ e c a u s e  
it is the  " moss trom a rolling stone," of which he  speaks  ; t h e  outcome of  a 
life of atlventure, untlertnlien for pleasure a n d  profit? \ ~ h i c h  meet  the mes- 
s enge r s  of 'Truth. T h e  \\-hole Ijook, s o  \\-ell \vorth reading ,  intensifies this 
mora l  ; he  appears  a brilliant syntllesis of the  possil~ilities of ou r  t ime : he  
- - - -- - - - - - -- - .- - - -- - - 

1 Susazlua Wesley. Famous Wol~le11 Seriee. 
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epitornises ant1 accentuates the  turn ing  point of the  ]-ace, ancl compels an  
instant  recognition of the  ga l lan t ,  soldierl!. ~nannc-r  in \\-hich he  takes leave 
o i  the reacler to follo\v u p  his convictions. JVe percei\re tha t  after  exploring 
tlle actual .  \ve a r e  ;net  \vith a divine l)araclos ; we must  collsulne the  Icenl 
to tint1 the TI-ue-\vl~icli is tlie Icleal. 

Tiiis pa~-agrapI i  in a magazine strucli me.  '. lien a r e  more  like t han  
u n l ~ k e  one  ano t l l e r :  let us  make  them lino\\7 one another  better ,  that  tliej- 
may I)e all hunlbled ancl strengtlienec! \\it11 a sense  of their  fl-atel-nit!. 
Se i t l ie r  a r t s ,  no r  letters, no r  sciences.  escept  a s  they somelio\v, clearlj- o r  
ol~scul-elj-. tend to make  the  race hetter  ancl Iiinder, a r e  to l)e regnrclecl a s  
serious interests. '" 'The aclmissioli is timely. H o w  many of us, asselititig to 
i t  \\-ith 0111- intellects, \\.ill g o  a\vay ant1 live on a contrary 1)asis ? Scientists 
ma)- l ) ~ - o l ~ e  niat ter  and  tleciare \\-hat t l i e~ .  \\.ill ; it is the  hear t  (not  aloiie the 
mere  1)Iiysical hear t )  a n d  not  the  l)r :~in,  directs  the  life. 11-hy else (lo \ \ e  
ig11ore such  perceljtions in practice \vhen, if they be  t rue ,  it is  so  nloch t o  
ou r  interest  to car ry  thein out  ? It is 1)ec:~use \ye clo not  feel then1 ; the 
lieart is at tached to personality : it is not  convince(1 of xn identity ot' interest .  
\\-lien lleart ant1 brain agree ,  \ve can  tee1 a s  brothers,  aritl cont~- i I ) r~ te  
ou r  iclens to one  another,  a s  \ye turn  s t reams into 3 clam, heetlless \ \ h a t  
l ~ e c o m e s  of them,  so  tliej- ~ning-le to a g:-eiler;rl utilitl-. Life (leepens a ~ i t l  
1)roatlt~ns the instant  11-e 1;eel) \yell a11rr:ast \\.it11 ou r  most  instincti1.e 111o111ents : 

Another  lvriter has :tl)p;~l-ently faileil to  (lo this. Speaking  of 1)ircl life, lie 
remarks :  "\\'hat 1 nni abou t  to cltscri1)e I su1113ose to be notiling IIIOI-e t l in~l  
a n  accitlental ant1 unaccountal)le idios! nci-acy of the  part icular  1)lrtl in c l u e -  
tion. Such  freaks of ten:l)er;iment a r e  nlol-e o r  less familiar t o  all I ~ i t - t l  

natural ists ,  ancl may 1)e take11 a s  estl-enle c l e ~ ~ e l o l ~ n ~ e n t s  of tha t  intli\.itlualit\ 
\vhicli seems to 1)e the  birthriglit of every l i v i l~g  crea ture ,  no  rn :~ t te~-  II( I \ ; -  
l ~ u ~ l ~ l ) l e . " V t  is a L .  I) ir thright1 '  yet its ( I e v e I o p i ~ e t  is ' c c t  ! It is one  
of the  e ~ t e r n a l  meri ts  of 'I'heosop1~y t l i ~ t  i t  teaches one  to speal.; slid to tlli~il; 
\\.it11 esactitutle. \'\'hat a pitj, tha t  this fact of mal.ketl intliviclualitj- in lo\\-ci. 
s l~ec i e s  of lift:, tloes not point ou t  the ~)ossession of a sol11 g e r m ,  a stel) i l l  tlie 
el-olutioti of conscious free \\.ill to this ciose na tura l  ol)servel- ! 

In  the snuie ~nagazi l le ,  another  co t l t r i l~utor  muses  a loud:  " I often \\ i.;h 
tha t  ever>- o n e  ~ n n t l e  use of a sort  of mincl cure  \vhicll sonle pel-so~r..; 1in1-e 
foulltl ill\-alua1)le. Sa tu l - e  ha s  a n.ondrous po\\-el- of ministl-y to a nlllitl cli- 
seaserl, arlcl tllroug-11 avenues  of sense can  reach ,  ancl touch,  antl Irc;~l tile 
sou).  '"" ,\ " ,\ 'There s r e  seasons of real ant1 very sl)cci;il tl-oul)lc., 
\\.hen na ture  n1;lj- give a sore  ant1 I\-ounclecl spirit a comfort all her  o\\.11. -: 

Sometimes it is clifficult to keep from I)elie\-ing tha t  tlle e:~l.tli li;\s 
1-oices, ' mystic, \vontle~-ful, '  \vllose \veircl message  cont~nual l j -  t r ies to g e t  
itself tlelivered t o  ou r  ear." - 

\Vlly s e t  yourself this " tlifficult " task. frientl ? Natu re  is al\vays l)Iu(:l<i~ig- 
us  by the  sleeve, giving us  here  a nutlge ancl there a tlii-ust : many  a n  o1ii.e 
11ranch slle holtls ou t  to us. I'ei-petually she  tries to 111-e;~k tlirougll tilose 
cob\vehs ~ v e  spin a round us ! fet ters  so aerial  yet so  elastic tha t  he r  eti'orts 
rebound.  T h e  free na ture  asserts  itself aga ins t  a chain,  11ut coh\ \ -e I~s  ;LI-e a 
terr ible.  I ~ e c a u s e  an  impall)al)le, unsus1)ected confinement. I t  is tlie little 
common-place th ings  that  most  often shut  us away  from the  su rg ing  s~)lel l t lor  
of real life. Little tenacities. petty a rgumen t s ,  small  a ims ,  1:altry coliven- 
tions. narrolv ideas, t r if l ing bu t  sugal-etl t lecej~tions ; a \\.hole host of ruI)l)ish 
tha t  110 one  really cares  for beyonel liabit ; the  ' I  little faxes that  spoil tlie 
vines ;" terr ible fritt.ering of energies.  . 

T h e  indivitlual suffers from an  immense  sadness  a t  these things,  bu t  
na tu r e  never Ivearies. H a v e  you never tr ied t o  sink do\vn t o  her  hear t  : to 
en t e r  he r  t h o u g h t ?  Never  leaned  aga ins t  a t ree  and  felt someth ing  like a 
cur ren t  dra \v ing  you in\vard ; close, antl closer still ? T h a t  is ou r  loquacious 
nurse  telling of the  identity of the  world soul  in both : t h e  ancients \voulci say  

1 Harpers, for Selt. Easy Chair. 
2 Atlantic Jlontllly for Sep., Woodland Intimates. 
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a prisoned Dryad  callecl on you for freedom. Th i s  too is t rue  : the  captive 
soul  ever  calls. Symbology represents the eternal ,  evolving cur rent  of life b!. 
a tree. T h e n  the  far  s ta rs ,  \vhy d o  they too d r a w  u s ?  T h e  circling waves 
tha t  lull u s  ; d o  they lcnon. tha t  we  have somewhat  to learn in the  lantl of 
dreams.  W h e n  the human  cur rent  of a cro\zrcled thoroughfare sets  against  
you, have you never  felt a fierce joy in tlivicling ancl breast ing its title ; never  
felt the  magnet ic  \vaves leaping  so  a long your sicles ant1 sl)eculated on the i r  
uses and  pon7e r s?  Whence  comes it tha t  a m ~ t l  the rush of the huge ,  mat1 ci ty,  
n re  find a pure  silence, like the  smal l  stillness in the  \vhirl\vind's centre. Is 
it not  because  the  Xon- is the  Eterna l  ? I have nearl!- tried and  no11 b 1  the 
g r e a t  adventure  " in long  rides through the  spicy solitutles of I-esinous forests, 
s o  a t  one  with my  horse a t  every nerve, ancl ivith the  \vest wind a t  every pore,  
s o  blent  with na ture ,  tha t  I seemed to d rop  out  of sight  with the  sun .  O r  
prone a m o n g  floivering grasses ,  half hidden in a gorgeous  au tumnal  sho\ver-  
ing ,  no t  knowing which poured forth in song  ; the  bird in the  hedge ,  o r  the  
bird in my heart .  O r  in the  Augus t  heats, \vatcliing be tween drowsy lids, 
t he  harvest  falling blade by 1)lade and  falling ripely with it-into wha t  ? sleep,  
o r  change  ? S o t  so  l ong  a g o  I walked in a n  orchard  \ \here every impulse se t  
spring\vard ; where  a n  evasive g r een  mist ,  like a hove of summer ,  escapetl 
the  eye, to clothe the pungent  e a r t h  a few paces further on. T h e  bluebird 
s a n g  over  su1,mergetl marshes  : young catt le  tried the i r  s t rength  ; the  d ron -  
i n g  hum of awakening  life s~ve l l ed  softly on .  1 thought  h o ~ v  nea r  the Icing- 
doms  really stood to one  another  after  all, since a thoug-ht could unite them,  
picturing to myself tha t  if the  an imal  we re  enclo\vetl for a n  instant  \\it11 a 
perception of the thought  in the  man before it ; if a mastel- po \ \e r  \ \ e r e  there 
t o  se t  u p  one  cyclonic vibrat ion,  overpassing t ime,  h o ~ v  from the Ileast might 
leap the  man,  a s  from the  man,  the  got1 ! So  the  t!-pica1 man of the fields antl 
the  complete man  of the  \~or lc l  have a point in common ; each is in unioli 
with the  highest  consciousness of his circle antl ge t s  his s t rength  from tha t  
assimilation. It is only a la rger  limitation on ei ther part ,  ho~veve r ,  bu t  could 
the! find one  common heartbeat ,  \ \ h a t  riches they might  exchange.  A man  
longs for the real fello\vship of his kind, so  s e t  aloof in fancied sequestrat ion ; 
then  not  ge t t i ng  tha t ,  he  falls t o  clreaming on a sunny s tone  wall, ant1 en ter -  
i n g  into the  feeling of na ture .  a l ~ n o s t  becomes one with the  all. 

TO \\,all;, (lee11 wrapped, along a I~eavenly height, 
O'er seeing a!] tha t  man 11ut u~~tlersees. 

To loiter do\v~z tleel) valleys of delight 
=\ntl feel the I~eating of the hearts of trees ; 

j\11d tll i~ik the t l i o u ~ h t s  tlle lilies think in white, 
I3y green\roocl pools. " 

Unde r  the  influence of  these na tura l  forces w e  see  tha t  man  too has  a 
boundless na ture ,  that  ~t pauses here and  there ; puts forth blossoms ; makes 
no\\. a mountain,  no\v a butterfly ; there  se t s  tlesolation ant1 there  a harvest ;  
discovers, rencls, obliterates, reiornis, ant1 passes lustily a long  to its goal. 
T r u e  companionshil) enables h ~ n i  to compare ,  use,  p u r ~ f y  aritl unif j  all ex- 
perience. i fCe  m a j  not r e a l ~ f e  universal Brotherhood,  bu t  r e a l i ~ i n g  its prac-  
tical value,  we  can try to come nea r e r  it in ou r  o\vn lives. T h e  way to find a 
gooci friend is to 1)e one. 1 have enclea\ored to show tha t  \ \ e  have otten 
more  fellow t h i ~ ~ k e r s  than  the  present  obscurity makes  visible. Ii'e a r e  in a 
transition periotl ; in a half  light nea r  the  close of a c jc le .  A g r e a t  mult i-  
tude  is really s ta r t ing  out  to travel ou r  1-0x1, and  by watching for a n y  in- 
cipient feelers they may  thro\v out ,  lve m a j  tlo a g r ea t  dea l  of gootl. I t  l j i l l  
probably be  by \\-a] of encouragement ,  ra ther  than  by criticism ; a s  comratles 
ra ther  than a s  instructors,  antl to avoitl collision, " keel, to the /?'<q/lf a s  the 
Lmt~ t l~rects ."  

- - - -- - -- - - 
Jur rus. 

The Leader of the world, whose store of merit has been praised, has  no 
equal in the triple world. 0 supreme of men,  let u s  soon become like thee ! 

OM. 


